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INTRODUCTION.

Or that golden chain of philosophers, who, having themselves happily pene-
trated, Tuminously nnfolded to others the profundities of the philosopliy of Plato,
Proclusis indispatably the largest and most refulgent link.  Born with a genius
transcendently great, and accompanied through life with a fortune singularly
good, he exhibited in hix own person aunion of the rarest kind, in which power
concurred with will, the benelit resalting from genuine philosxophy with the ability
of imparting it, and in which Wisdom was inseparable from Prosperity.  The eulo-
gium therefore of Ammonius Hermeas, * that Proclus possessed the power of un-
folding the opinions of the ancients, and a seientific judgment of the nature of
things,in the liighest perfection possible tohumanity,”* will be immediately assented
to by every one, who is an adept in the writings of this incomparable man.

I rejoice therefore, in the opportunity which is now afforded me of presenting
to the English reader a translation of one of the greatest productions of this Cory-
phean philosopher ; though unfortunately like most of his other works, it has heen
transmitted to us in a mutilated state.  For these Commentaries scarcely explain
a third part of the Timaus 5 and from a passage in Olympiodorus On the Metcors
of Aristotle,” there is every reason to believe that Proclus left no part of the

' Fa &e rocas ppas Susnflempzey earcveyces mepe Ty Tov fIyi\ov cagnrear, aroynove voarres Tuy
elnynaewy rov fewov nuwy fdaorakov Hpoalor rov s\arwswov &adoxov, rov ess axpor tns asOpwrirns ¢uoews
TNV re (5"7"7[‘”” TWy éD(ou)’TUV Tots *a\a(o“ évyﬂ/l(':' Kai gy ttlﬂfr]}‘ovllqy ™ms ?VV(U‘ TWY OVTWV ‘p""

agxnzarros, xoA\ny av rg Aoywy Oep xapiy opoNoynoaytcy. Ammon, de lulerpret. p. 1,

For important particularsrespecting this extraordinary man, see my translation of his Commentary en
the first book of Euclil.  te was born about the year 412 of Christ,
* Sce this passage in the notes to my translalion of the Meteors of Aristolle,

.
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Timzus without his masterly elucidations. This is likewise more than probable,
from what Marinus says in his life of him, *that he was a man laborious to a
miracle;” for it cannot be supposed that snch a man wonld leave the greater
part of one of the most important dialoznes of Plato unelucidated, and particu-
larly as these Commentaries were written by him Tas the same Marinus informs
us) in the flower of his age, and that he preferred them beyond all his other works.!
Fortunately however, the most importanit part of this wark is preserved 5 or that
part in which the deniurgic, paradizmatie, and final causes of the universe are
unfolded ; the corporeal nature of it is represented ax fabricated with forms and
demiurgic sections, and distribnted with divine numbers 3 and soul is produced
from the Demiurgus, and is filied with harmome ratios, and divine and fubrica-
tive symbols.  The whole nandane aninal too, is here shown to be connected, ae-
cording to the united comprehension whiel subsists in the intelligible world 5 and
the parts which it contains are so disposed as to harmonize with the wnale, bhoth
such as are corporeal, and sueh as are vital, - Yor partial sonls snele as ours, are
introduced into its spacions receptacle, are placed about the nndane Gods, and
hecome mundane throush the lneiform vehieles with which they are connected.
The progression of the clements likewise from their first incorporeal subsistence to
their subterranean termiination, and the natnre of the heavens and heavenly
Lodies, are beantifully developed,  And as the result of the nost scientifie rea-
soning, it is shown that every plancet is survonnded with satellites,” that the fixed
stars have periodie revolations on their axes, though the length of their duration is
to us unhnown ; and that the stars, which at times disappear and again hecome
visible, are e satellites of other fixed stars of a more printary dignity, behind the
splendors of which they are occaxionally concealed.? These and many other
most interesting particalars, are unfolded i these Commentaries, with an aceu-
racy and perspicuity which have se'dom been equalled, and bave never heen ex-
celled.

' The late Dr. Charles Buruey, on being once ashed hy me, whethee he had ever read these Com-

.

mentanies, candidly rephicd, *that thiey were 1o much for him;” al the same time exclaiming, < What a

o

giant was Proclus compared 10 Longinus ! “Fhis confession, as the Doctor had never studied the philo-
sophy of Plato, displayed a decree of good ser se, which is scldom 1o be met with in a grammarian and
philologist, on such an vccasion 5 amd his candonr 15 sill more remaukable, when it is comsidered that
he bad heen a Reviewer.

* See p. 270. Vol. 2. in which itis saia, “ that in each of the planelary spheres, a number analogous
10 the choir of the fixcd stars, subsists with appropriate cirenlations.” Sce also p. 250 and 281, of the
same volume, i whieh this is more fully asserled.

3 See p. 200 Vol 2.
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When T speak however, of the perspicnity with which these particulars are
developed, Tdo not mean that they are delivered in snchi a way, as to he obvious
to every one, or that they may he apprehended as soon as read ¢ for this pertains
only to the fungous aud fiivolous productions of the present day 3 but iy mean-
ing is, that they are written with all the clearness, which they are naturally capa-
ble of admitting, or which a genaine student of the philosophiy® of Plato can desire.
And this feads me to ake sowe renrks on the inigaitons opimon wlich, since
the revival of letters, has been generally entectained of the writings of Proclus and
other philosopliers, who are distinguistied by the appellation of the Tatter Plato-
nists, nand to show the eaase from which it aniginated. '

The opinion to which T allude is this, that Plotinns and his followers, or in
other words, all the Platonists that existed from his time to the fall of the Roman
empire, and the destruction of the schiools of the plalosaphers by Justinian, cor-
rupted the philosophy of Plato, hy filling it with jargon und revery, and by
asceribing dogimas to him, which are not to he found in his writings, and which
are perfeetly absurd. It might naturally be supposed that the anthors of this
calunimy were men deeply skilled in the philosophy, the corruptors of which they
profiess to have detected 5 and that they had studied the weitings of the nien whom
they so grossdy detame,  This however is very far from being the case. For
sinee the phitasophy of Plato, as T have elsewhere sliown, is the offspring of the
most consummate science, all the dogmas of it being dedueed by a series of
gvnnwlrirul reasoning, some of them ranking as prior, and others as posterior,
and the latter depending on the former, like the propositions in Enehid, certain
preparatory disciplines are requisite to the perfiet comprehension of these doc-
trines,  Henee a legitimate student of this philosophy most be skilled in mathe-
matics, have been exercised in all the Togical methods, and not he unacqnainted
with physics. e must also be an adept in the writings of Aristotle, as pre-
paratory to the more sublime speenlations of Plato. And in addition to all this, he
must possess those qnalifications ennmerated by Plato in the 7th book of his Re-
publicy viz. he must have naturally a good memory, learn with facility, be magnifi-
cent and arderly, and the friend and ally of justice, truth, fortitude, and temperance.
Since the revival of letters however, this philosophy has not been studied by men,
who have had the smallest conception that these requisites were indispensably

' [tis well said by Petwin, altuding to this philosophy, *that there are certain truths acquired by
a loug exercise of reason, both in particular, and likewise in those subjects that are most general, as
much, perhaps, out of the reach of he greatest mathemalician, as the speculations of Newton are abose
the capacity of some that are now called mathematicians.”
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necessary, or who have attempted the acquisition of it, in this regular and scienti-
fic method. Hence, they have presumed to decide on the excellence of works,
with the true merits of which, as they were thus unqualified, they were wholly
unacquainted, and to calumniate what they could not understand.  They appear
likewise to have been ignorant, that Plato, conformably to all the other great
philosopliers of antiquity, wrote i sieh a way as to conceal the sublimest of
his doctrines from the vulear, as well knowing, that they would only be profaned by
them without being understood 3 the eye of the multitude, as he says, not being
sufticiently strong to bear the light of truth.  Hence, as Proclus well observes, !
“ it is needless to mention, that it is unbecoming to speak of the most divine of
dozmas before the multitude, Plato himself asserting that all these are ridiculons
to the many, but in an admirable manner are esteemed by the wise. Thus also,
the Pythazoreans said, that of disconrses some are mysticul, butothers adupted to
be delivered openly. With the Peripatetics likewise, some are esoterie, and others
exoteric 5 and Parmenides imself, wrete some things co sformable to tratly, but
others to opinion; and Zeno calls some assertions true, but others adapted to
the necessary purpozes of life.”  "The men therefore, who have defamed the Tatter
Platonists, being thus ungnalified, and thus ienorant of the mode of writing
adopted by the great ancients, tinding from o superficial perusal of the most
genuine diseiples of Plato many dogmas swhich were not immediately obvions in his
writings, and which were to them incomprehensible, confidently asserted  that
these dogmas were spurions, that the authors of them were dedinons, and that
they had completely corrupted and polluted the philosophy of their master, It
may also be added, as Olympiodorus justly observes, that the writings of Plato
like those of Homer, are to be considered physically, ethically, theologically, and
in short, multifariously; and that he who does not thus consider them, will in vain
attemipt to unfold the latent meaning they contain, By the latter Platonists
however, they have beea explored in this way, and he who is capable of availing
himself of the elucidations of these most beneyolent and most sagacions men, will
tind the arduons sublimities of Plato aceessible, his mystic narrations conformable
to scientitic deductions, aud lis apparcnt obseurity, the veil of coneeptions, truly

' Ori 8¢ ampery ra Dacrara rwy Soyparwy cory, €5 akods gepopere twy ®oXAwy, oder Seu heyeur,
avrov H\arws os etrorros, ws xasra ravra xarayelasra pey eare ros woX\ows, Oavpasrws &e alia rous
copus. evrw fe xa o Hubaycpein rwv Noyuv Tovs ey epagioy eovar puorinovs, rovs e vralpious, s oc
e rov [leperurov, rous pes eqwrenmovs, rovs & elwrepwous, vae avros Hapuess®us, ra pey xpos akyfewas
eypuge, 1a S xpos Sclav, wai o Znswy & rovs pev a\nfecs aaales Twy Noywy, tovs &e ypewleans.

Procl. MS. Comument. in Parmenid,
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Inminous and divine. And thus much as to the cause of the prevailing inigui-
tous opinion, respecting the writings of the latter Platonists ; for the authors of jt,
I have not been able to discover, But of this I am certain, and posterity will
confirm the decision, that whoever they were, they were no less ignorant than
arrogaut, no less contemptible than ohiscure,

With respect to the following translation, T have only to observe, that I hase
endeavonred to the utmost of my ability to unite in it faithfulness with perspicuity,
and to preserve the manner as well ag the matter of the original,  Independent
of the difliculties sugeparable from such an undertaking, and which arise from the
abstruseness of the subjeets that are discussed in this work, the orizinal abounds
with errors, not of a trifling, hut of the most important nature ; errors, which so
materially afleet the sense, that no one ecan read these Commentaries, unless he
corrects them, and yet no one can correct the greater part of them, unless he is
well acquainted with the philosophy of Plato.  Of this the reader may be con-
vinced by perusing the notes which accompany this translation, in which he will
find upwards of cleven hundred necessary emendations, I call them neeessary,
because they are not the offspring of conjectare, but such as the sense indubitably
demands,  Of translations too, of this work, I could not avail myself; for of the
whole of it there are none; and a Latin translation of a part of the 3d book. by
Nicholaus Leonicus Thomus,' is the only aid that has been afforded me in this
arduous undertaking. From this translation I have been able, as the learned
reader will perecive, to give many important emendations of the printed original,
and not unfrequently to add to it, not only particular words, but entire sentences
that were wanting,

And now I shall conclude with observing, that though like most others wlo
have laboured greatly for the good, nat merely of their couvntry, but of all man-
kind, T'have only wet with ingratitude from the public for those labours 3 and that
though on this account T am not much indebted,? yet I sincerely wish well to my
native land, and to cvery individual in it. ‘That I have ncither been influ-
enced by the expectation of sordid emolument, nor of the honours of the multi-
tude, in the prosecution of these labours, must be evident from the nature of them,
to the most careiess observer.  The most perfect conviction indeed, that agreater
good than the philosophy of Plato and Aristotle was never imparted by divinity

* This tanslation forms the last part of the Opuscula of Thomwus, printed at Venice in the year
1525 ; which work is so scarce, that Fabricius in his account of the Life and Writings of Proclus,
(Biblioth. Greec. Tom. 8.) says, he never saw it

* According to Plato in the 7th Book of his Republic, ** that which spriogs up spontancously, should
oot be forward to pay any one for its nurtuze,”
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to man, and the consequent persuasion, that 1 could not confer a more real bene-
“fit on the present age and posterity than by a dissemination of it in my native
tongue, as they induced me to engage in such a difficult undertaking, have also
been attended with the purest delight, from a conviction that I was acting rightly,
and therefore in a way pleasing to divinity. Hence in accomplishing this Hercu-
lean task, I have been satisficd with exploring myself, and imparting to others,
the treasures of ancient wisdom ; and with endeavouring to deserve the favourable
rezard of that inctfable principle, whose approbation is notonly the highest honour
that either mortals or immortals can obtain, but the most durable and substan-

tial ain.
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NAMES OF THE PHILOSOPHERS QUOTED BY PROCLUS
IN THESE COMMENTARIES.

ADRASTUS APHRCDISIENSIS, one of the genuine Peripatetics, according to Simplicius On the
Categories of Aristotle.

AcrAaoPnEMUS, one who initiated Pythagoras in the mysteries of Orpheus.

Auninus, a Platonic pinlosopher, who flourished about the time of Gaien,

ALEXANDER APHRODISLENSIS, a Peripatetic philosopher, who flourished under the Empero®
Severns.

Asetivs, a Platonic philosopher, and a disciple of Plotuus.

AMMoxiUs Saccas, the preceptor of Plotinns,

AxAaxaGoras, the Clazomenian, flourished about the 70th Olympiad.

ANToxinus, a disciple of .Ammonius Saccas.

ARISTOTLF, the disciple of Plato, was born in the first year of the 99th Olympiad.

ARisToTLFE, the Rhodian,

ATTicUs, a Platonic philosopher, who flourished under Marcus Antoninus.

Cnrysippus, a celebrated Stoic philosopher, died in the 143rd Olympiad,

CraxToRrR Sougssits, the first interpreter of Plato, also a fellow disciple with Xenocrates of
Plato, and an anditor of Polemo.

DevocriTus, the celebrated philosopher of Abdera, flourished about the 80th Olympiad.

EsrerpocuEs, the celebrated Pythagorean philosopher, was an auditor when a young man of
Pythagoras.

Ericurus, was born in the 109th Olympiad.

Evupesus, the Rhodian, a disciple of Aristotle, and to whom Aristotle inscribed his Eudemian
Ethics. .

Evurvymacnuvs, the Epicurean.

GALEN, the physician, who was also a Platonist.  He wrote 200 Volumes, most of which were
burnt in the temple of Peace, and flourished under the Emperor Adrian,

HarrocraTion, the Platonist, an Argive, and the familiar of Augustus Casar.

Heracripes PosTicus, a disciple of Plato and Speusippus.

Heractitvs Eruesius, surnamed the obscure, flourished about the 70th. Olympiad.

Hermes TrisvEGisTUS.

Jurian, the Theurgist, who flourished under Marcus Antoninus.

IamBLicuus, a Platonic philosopher, sunamed the ditine, Bourished under the Emperor Con-
stantine.

Tim. Plat. Vou. L. ' b
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Nicomacuus, the Pythagorean, was, according to Fabricius, somewliat posterior to the age of
Antoninns Pius, '

NUuKENiUs, 2 Pythagoric and Platonic philosopher, flounished prior to Plotinus.

Ocxirus Lucanus, an auditor of ythagoras, and oue of his most cminent disciples.

Oricex, (uot a father of the Church,) a disciple of Plotinus.

Parmesinks, the Elean, a Pythagoric philosoplier, floutished about the 70th Olympiad.

Puerecynks, the Syrian, the preceptorof Pythagoras,

Puiroravs, of Tareutum, an eminent Pythagorean philosopher, and an auditor of Pythagoras,

Prato, was born in the 4th year of the 88th Olympiad, and died i the 108th Olympiad.

Protinvs, one of the nmost eminent of the Platonic philosophers, flourishel under the  Lmperors

Gordian and Galicous.

Prurancu, of Claronea, in Beotia, the preceptor of ‘T'rajan, and the celebrated biographer.

Porrnyuy, a disciple of Plotinus, wud distinguished by the appellation of the philosopher,

Posivonits, a Stoic philosopher, lourished under the reign of Jubus Ciesar.

Praxipuants,adiciple of Theophrastus.

Procrus MarLotts, is mentioned by our Procluy as one of the ancient philesophers.

Pyruacouass, the father of philosophy, lourished sbout the Goth Olympiad,

SEvenrus, a Platonist, but the time in which he flourished 1s not bnown.

SocnaTes, the celebrated preceptor of Plato, wys bor in the 4th year of the 77th Olyepiad.

Socuates, the Platonist, was posterior in time to Amchius.

Soroy, the Legilator, flounished about the 46th Olympiad.

SteaTo Lasesaceaus, an suditar and suceessor of Theophrastus.

Syuniaxus, the preceptor of Produs. See the notes to this work,

TiavLes, was Lot in the fint year of the 35th Olympiad, and died in the 58th Olympiad.

Turoponrus, Astyaus,a disciple of lotinus, and surnamed the great,

Turornrastus, the celebrated disciple and successor of Anistotle,

Nexancuts, a Peripatctic phlilosophcr, and the friemd of Augustus Cuasar,

Niunocratrs, a disaple, and successor of Plato,

Nesornasys, the Colophonian, suthor of the Eleatic method of reasoning, flovrished in
the Goth Ol mpiad.  For an account of this method, see the additional potex on this work.

Zeno ELeares wasan anditor of Parmenides, aud tlourished about the 86th Olympiad.

N. B. The Olympic games were restored by fphicus, 412 years after thieir first institution, and about 777
years before Chnst. - From ths last institation the Greeks begau to rechon vy Olympiads, cach of wluch con-
tained the space of 4 years.  Avd this continued even to the reign of Constantine,
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AN EXPLANATION OF CERTAIN TERMS USED BY
PROCLUS IN THIS WORK.

o avxyayixey. THE ANacocic. That which clevates the soul from scnsibles to intelligibles.

aroioei;.  ALLIATION.  Change in quality.

axsxaracTazis. APOCATASTASIS. Ilestitution to a pristine form, or condition of being.

ro yoveniougyimor.  THE Grxgsiurcie.  That which is effective of generation.

o Saung Apigrorangs. Tk DasoNtacat ArisToTLE. This philosophes was thus de-
nominated by the ancients, from his transceadent physiological kuowledge; nature being
proximately governed by demons, or those powrrs that subsist between Gods and men.

yein;. GeENERATION. A flowing condition of being, or a subsistence 1 becowing to be.
Hence, 1o yoyverbar sigmfies an extension in subsistence, or a tendency to being.

Bruisopyss Tav ohav. Fue Desitircus or Wiores. The maker of the universe is thus
denominated, because he produces the universe, so far as it is a whole, and likewise all the
wwholes it comtains, by his vwn immediate energy, other. suboidinate powers co-operating with
him i the production of parts.  [lence be produces the universe {otally and at once.

Bvsix. Diaxora. Fhe discursive energy of 1cason ; or it is that power which reasons scienti-
ficall/, deriving the principles of its reasouing from nteliect.

Sofa. Opinton. Is the last of the guostic powers of the rational soul; and knows that
a thing 13, but is ignorant of the cause of it, or why it is. For the knowledge of the &, or
why a thing v, belongs to Giavsia,

o exifuprminoy wegos mrs duxms.  Tne Eritnymeric Part oF THE Sovut, or that part of the
soul which is the principle of all-various desires.  But desire is well detined, by the Pythago-
reans, to be a certain tendency, impulse, and appetite of the soul, in order to be filled with
something, or to enjoy something present, or o be disposed according to some seusitive energy.
They add, that there is also a desire of the contraries to these, and this is a desire of the evacua-
tion and abseuce, and of having no sensible perception of certain things.

exovixws. 1CONICALLY. A thing is said to subsist iconically, when it subsists after the manner.
of an image.

vdoxwg.  bnoricanry.  Adumbratively.

edexorine;. ENTHEAsTicALLY. Iu adivinely-inspired manner,

enaow;. Unicarny. I a way couformable to the nature of the one.

vo ergoayroy. Twe Avter-morTive, That which is moved by another thing, and not by
wself.

buwos. ANGER. An appetite of the soul dirceted to the a\'cngclnent of incidental molestations. .

Aoyn. Reasons. Productive principles or powers; and they also sigmfy forms.

popsn. Moreue, Pertains to the colour, figure, and maguitude of superficics..
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worvdvrapsg. MULTIPOTENT. Possessing much power,

vorpa emBoky.  INTELLECTUAL Pioskcrion. The immediate energy of intellect is thus
denominated, because it is an intuitive perception, or an immediate darting forth, as it were, to
its proper object, the mtelligible.

vov;.  IntTeriieT.  In the human soul is the summit of dianoia, and is that power by the light
proceeding from which, we perceive the truth of axvioms.  But in divine natwes it is a self-
subsistent, impartible, etermal essenee, pereeiving all things at once.

ehorrs. Wonoreness. A whole which has a perpetual subsistence, and which comprehends in
itself alt the multitude of which it is the cause.

Duogwua. PLENITUDE, Ont ComrrLETENTss, Is a whole which gives completion to the
universe. .

o vanzoy, 5 vorpaw, L buyaxey BhaTes. The [NTULLIGIBLE, OR INTELLECTUAL, OR Psycuicar
Breantu; i. e. the extent of the progression of the nitelligible, of intelleet and of soul,
and of each of these according to its own order, and not aceordmg to a progression mto an in-
ferior order.

ro cuvberey. Tue Compositr. | have used the word compusite instead of compounded, because
the latter rather denotes the ningling, than the contiguous union of one thing with another,
which the former through its derivation from the Latin word compositus, solelv denotes,

seheorixn Tovn. LN TrLestic Aur.  [s the art pertamiug to mystic operations,

QIIITOAELINTS Putrororeaic.  An epithet of Minerva, stgmitying that she is a lurer of mar;
just as she is also called philosophic, as being a lover of wisdom. .

vraptiy. Hyrarxis. The first primeiple, or 1oundation, as it were, of the essence of a thing.

Hence also, it is the summit of cssence.




PROCLUS

THE TIM/ZEUS O PLATO.

BOOK 1.

THAT the desizn of the Platonie Tinens embraces the whole of physiology,
and that it pertains to the theory of the universe, disenssing this from the he-
ginning to the end, appears to me to be cleardy evident to those who are not
entirely illiterate, For this very treatise of the Pythagorie Timwns Concerning
Nature, is written after the Pythagoric mauner; and Plato being thence impelled,
applicd himself to write the Timaens, acceording to Silographus.t - Ou this acconnt
we have prefived the treatise of Timens to these Commentarics, in erder that we
may hnow what the Timaus of Plato says that is the same with what is asserted
in the treatise of Tineeus [the Loeriand, what it adds, and i what it dissents,
And that we may investizate not in a careless manner the canse of this disagzree-
ment.  All this dialogue, likewise, thronzh the whole of itself, has physiology for
its scope, surveying the same things in images and i paradigms, in wholes and
i parts. Foratis filled with all the most beautifal boundaries* of physivlogy,
assuming things simple for the sake of such as are composite, parts for the sake
of wholes, and images for the sake of paradigms, leaving none of the principal
causes of nature nninvestigated.

* Viz. Timon, whio was so called from writing scurrilous comic poews. * 1. ¢, Final inteutons.

Tim. Plat. Vou. L. A
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But that the dialogne deservedly embraces a design of this kind, and that Plate
alone preserving the Pythagoric mode in the theory eoncerning nature, has pro-
secuted with great subtilty the proposed doetrine,—ought to be considered by
those who are more sagacious and acute.  Forsinee, in short, phiysiology reccives
i threefold division, and one part of it s conversant with matter and waterial
causes, but auother part also adds the mvestization of torm, and evinees that this
15 the more principal canse; and again, sinee a third part demonstrates that these
have not the relation of canses, but of eoncanses, and admits that theve are other
ciauses, which are properly so called, of things generated by nature, viz. the effee-
tve, puradigmiatic and final cause ;5—this being the ease, among the multitnde of
physialogists puior to Plto, that directed their attention to matter, there was a
diversity of opinion respecting the subject of things,  For Anaxagoras, who
appears to line seeng while the rest were aslecp, that intellect is the fiest cause
of generuted natures;, made no use of telleet in his expluation of things, hut
rither cuployed cortamn airs and wthers as the canses of things that are generated,
as Socrides siys in the Plaeda, Bat of those posterior to Phito, who were the
patrons af a scet, not all, hut snch of theur as were more accurate than the rest)’
thouglit fit to survey plivsical form in conjrmetion with matter, referving the prin-
ciples of bodies to utter awd forme Forif they any where mention the pro-
during cause, as when they say that nature is a principle of motion, they rather
take away its eficacions and properly effective power [than allow the existenee of
it] by not sranting that it contains the reasons {ov produoctise principles} of the
things effected by i, but aduntting that mimy things are generated casaally,
To which we may add, that they do not acanowledge that there is a pre-existing
producing cause of, in slort, all physical things, hat of those only that are borne
alonz e generation. Por of cternal natwees they elearly soy, that there is no
eflective cause ;i asserting which they ave ignorant that they st either give
subsistence to the whole of Tnaven from clamee, or eviee that what s casuad 18
wsel productive of itselt.

Pliuto however alone, following thie Pythagoreans, delivers indeed, as the con-
canses of nataral things, a vniversal recipient, and material form, which are sulb-
servient to canses properly so called, i the generation of things, Bt prior to
these, he investigates prineipal canses, vizo the producing canse, the paradigm,
and the final canse, Thronsh these also, he plwes o demiurgie intellect over

CViz Anstotle, and his followers,
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the wniverse, and an intelligible cause in which the nniverse primarily subsists,
and the good, which is established prior to the producing cause, in the order of
the desirable.  or sinee that which is moved by another thing, is suspended
from the power of that which moves, as it is evidently not adapted either to pro-
duee, or perfeet, or save itselfy in all these it is in wantof a producing cause, and
ix conducted by it. Tt s oo therefore, that the concanses of natural thines,
should he suspended from true canses, from which they are produced, with a
view to which they were fabricated by the father of all  thines, and  for
the sake of which they were cenerated.  Justly, therefore, are all these delivered,
and investizated with acenracy by Plato ; and the remaining two, form and the
subject-matter, suspended from these.  For this world is not the same with the
intellizible or intellectual worlds, which, aceordine to some, subsist in pure forms;;
but one thine in it has the relation of reason and form, and another, of a subject.
But that Plato very properly delivers all these causes of the fabrication of the
world, viz. the good, the intellizible paradigm, the maker, form, and the subject
nature, is evident from the following considerations.  For if he had spoken con-
cering the intellizible Gods, he would have evinced that the zood alone is the
canse of these ;. for the intelligible number is from this cause.  Buat if concerning
the intellectual Gods, he wonld have shown that the gond and the intcHizihle are

"of these,  For the intelleetual multitude proceeds from the intelligible

the causes
unities, and the one fountain of beings,  And if he had spoken concerning the
supermundane Gods, he would have produced them from the intellectual and
total fabrication, from the ntellizible Gods, and from the cause of all things,
For this cause gives subsistence to all things of which secondary natures are
generative, but in a primary, ineflable, and inconceivable manner.  But since he
discusses mundane affairs and the whole world, he gives to it matter and form,
descending into it from the supernmndani: Gods, suspends it from the total*
fabrication, assimilates it to intellizible animal, and demonstrates it to be a God
by the participation of the good ; and thus he renders the whole world an intel-
lectnal, animated God,  This, therefore, and such as this, is, as we have said, the
scope of the Timwens,

This however being the case, the order of the universe is appropriately indi-
cated in the beginning of the dialogue, through images; but in the middle of it,

* Tustead of asry rovrwy in this place, it is necessary to read uwrias rovrwr.

> For vAps Licre, it is necessary to read o\ns.
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the whole fabrication of the world is delivered mud in the end, partial natures,
and the extremities of Gabrication, wre woven tozether _\vilh wholes,  For the
resumption of the disconrse about polity, and the narration respeeting the
Atlantic iskand, unfold throuzh images the theory of the world. Forit we direet
aur attention to the union and multitude of mundine natures, we must say that
the polity whicl Socrates sumnianily disensses, = am dmage of their union, esta-
Blishine as its end the conmnuion swhich pervi ades Uraneh all things 3 hut thut the
war of the Atantics with the Athenians, wlich Critias narrates, is an image of
the division of mundane natures, and especially of the opposition’ according to
the two co-ordinations of thires,  But i we divide the nniverse into the eelestial
and snblumary recions, we muost say that the [Nocratic) puhl\, 15 assimilated to
the celestial order s for Socrtes savs, that the par adizm of it s estublishied in the
Leavens s bt the s of the Atlanties, to gener ation, which subsists throusgh con-
tearicty and mutation. Fhese things therefore, for the reasous we v e mentioned,
prece {de the swhiole of |»]l\~lu|w-)

Bt atter this, the deminrzic, pavadizmatio and faal canses of the undyerse are
uutolded, i eonscquenee of l'u pre existenee of which, the universe is fabricated
Loth accordinge to the v hole wnd the pares of it For the corporeul natave of itis
fashioned witl forms, aud divided by divine numbers 5 soul also is produced from
the Deminraus, and i Glled with Larmonic veasons, and divine and - deninrgic
symbols and the whole animal is woven together conformably to the united
(mn]mlu nsion of it i the intelticible worlde The parts likewise of 1ty are ar-
ranged ina becomits manner in thie whole, both snelas are corpore ab and such
as are vital  For partiad sonls being introdneed into the world, are wranged
abont their leading Gods, and twough their sehicles become mnndane, miitating
their presiding deties, Modtal sonads Tike Awisey e fabricated and vivitied by
i celestinl Godss where also ninis sueveyed, aud the wode of his sithsistencee,
and troneh what canses he swas censtituted, Man indeced s ¢ onsidered prior to
other things, cither hecanse the theory respee ting lim pertains to us who make
it the sabjeet of disenssion, and are gurselves mensor heciuse i s i mero-
cosm, s all suel things subsist in him pavtiadly,as the world contains divinely
and totally,  For there is an intelleetin as which s i energy, and arational

sonl procecding from the same' tather, and the wune vivifie Goddess, as the soul

Uor mrrbhaca Biete, iU s ahyviously tequisite To road arrflerews,

'ul Qe raroey |u'r|', 1" i\ nevessary ta ||..|c| WLroE murps,
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of the nuiverse 3 also an ethevial veliele anadogons to the heavens, and a terves-

triad boay derived from the fowr elements, and with which likewise it ix co-ordi-
nate. I therefore, it is necessary that the universe should be surveyed mnlrifa-
rionsly, in the intellizible, and i the sensible world, paradizmatically, iconically,
totally and partially, it will he well, il the nature of man is perteatly discussed
i the theary of the universe,

You may alwo say that conformably ta the P}tlmgnrir custom, it I8 Necessary
to conneet the diseussion of that which surveys with that which is surveyed, For
sinee we are informed whiat the world s, it is requisite Tthink to add also, wlhiat
that is which consitlers these things, and niakes them the snbjeet of vational ani-
adversion.  Bat that Plata direets his attention likewise to this, is evident from
what he savs near the end of the dialozne, that it is necessary that the intellect of
him who intends to obtain a happy life, should he assimilated o the ohject of lis
intcllection,  For the nniverse is always happy s aml our sonl will Tihkewise be
happy, when it is assimilated to the universe s for thas it wil be led back to its
canse, For as the sensible man i< to the universe, sa is the intellicible man ta
animal itscelf, Bt there secondary natares always adhere to sueh as are fivst, and
parts subsist in unprocceding nnion with their wholes, and are establishied in them.
Henee, when the sensible nan i< assimilated 1o the nniverse, he also imitates s
paradizin after an appropriate nanner, hecoming a world through similitnde to
the world, and happy througzh roscnitblanee to that blessed cod [the universe.]
The ends also of fabrieation are subtilely elabovated by Plato, according to genus
and species, and also what pertains to meteors, together with productions i the
eorth, and in anmmals. suel things as ave preternatural, and sueli ax are accord-
e to wature s in which part of the Timans, - likewise, the principles of medicine
are unfolded,  For the physiolozist eads at theses sinee he is a surveyor of
natre,  For a subsistenee aceordinis to nature, exists together with nature ¢ bt
the preternatural is o departure from nature, [t ix the husinesy, therefore, of the
phy.~inlw_"i.~'t to understand in hiow many modes this abherratiom sudhisists, and how
it becoties tecminated in moderation and a natural condition. But it is the pro-
viner of the medical art to unfold snch partienlars as are consequent to these,
And in these things especially, Plato has something in common with other
physiolozists. For they wese conmversant with the most material, and the nltimate
works of nature, neglecting the whole heaven, and the orders of the mundane
Gods, i consequence of direeting their attention to matter; but they bade

farewell to forms and primary causes,
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1t also appears to me that the diemoniacal Aristotle, emulating as much as
possible the doctrine of Plato, thus wrranges the whole of his discussion conecern-
ing nawre, perceiving that the things which are common to every thing that has
a natural subsistence are, form and a subject, that from whenee the prineiple of
motion is derived, motion, time, and place; all which are delivered by Pluto in
this dialogue, viz. interval, and time whicly 1s the image of eternity, and is con-
subsistent with the universe; the varous species of motiou; and the concanses of
things which have a natural subsistence.  But with respect to the things peeuliar
to substances according to an essential division, of these Aristotle discusses in
the first place such as pertain to the hieavens, ina way confornibly to Plato; so
far as he calls the heaven unbegotten, and a fifth essence. For what difference is
there between ealling it a tifth element, or a fitth world, and a fifth figure, as
Plate denominates it Bat in the second place, he disensses such things as ave
commoy to every Uiing that has a generated subsistence. And with respeet ta
things or this hind, Plito deserses t be admired, for having surseyed with much
accuracy the essence and powers of them, and for having rightly preserved their
harmony and n‘mlrurivli(-s. And of these, such indeed as ]nlluin 1o meteors,
Plato has delivered the prineiples, hut Aristotle ]l.ll\' extended the doetrine
respecting them beyond what is it But such as pertain to the theory of anmmals,
are distingnished by Plato according te all final eanses and coneanses, but by
Aristotle are scarcely, and but in few instances, surveyed according to form,
For his discussion for the most part stops a matter 3 and making his exposition
of things that have o natural subsistence from this, he shows to us that
he deserts the doetrine of his preceptar. pand thus el conceerning these par-
ticulurs.

In the next place it is requisite to speak of the form and character of the dia-
logue, and to show what they ure. 1t s universally acknowledged, then, that
Plato reeeiving the treatise of the Pythagoric Thieas, which was composed by
him after the Pythagoric manner, hegan to write his Tinieas, Again, it is also
acknowledged hy those who are inthe smallist degree conversant with the writ-
ings of Plato, that his manner is Socratie, philanthropic, and demonstrative. 1,
therefore, he has any where mingled the Pythagoric and Soeratie peculiarity, he
appears to have done this i the present dinlogue. For there are inc it trom the
Pythagoric custom, elevation of canception, the intelleetual, the divinely inspired,
the suspending every thing from intettigibles, the bounding wholes in numbers, the
indicating things ystically and symbolically, the anagogic, the transcending
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partial conceptions, and the enunciative or wunfolding into light.  But from the
Socratie philanthropy, the sociable, the mild, the demonstrative, the cantemplat-
ing beings through imases, the ethical, and ey ery thing of this kind.  Henee it is
a venerable dialogne 5 forms its conecptions supernally from the first principles ;
and mingles the demonstrative with the enuneiative, 1t also prepares ns to under-
stand physies, not only physically, but likewixe theologically.  For Nature herself
who is the leader of the nniverse, being suspended from, and inspired by the
Gods, governs the corporeal-formed essence.  And she neither ranks as a God-
dess, nor is without a divine peculiarity, but is illuminated hy the truly-existing
Gods.,

If, likewise, it he requisite that disconrses should he assimilated to the things
of which they are the interpreters, as Tim:cus himself says, it will be fit that this
dialozue also should have the physical, and should also have the tl'mn_?ngic:\l;
imitating nature, which is the ohject of its contemplation. Farfuer stiil, n(?'ording
to the Pythagorie doctrine, thines receive a threefold division into intelligibles,
things physical, and such as are the media between these, and which are usually
calied mathematieal. But ali things may be appropriately sueveyed in all. For
such things as are media, and such as are last; presnbsist in intelligibles after a
primordiab manner, and both these subsist in the mathematical genera ; first natures
indeed iconieally, but such as rank as the third, peradigmaticallv.  In physical
entities, also, there are images of the essences prior to them. This, therefore, being
the case, Tinueus, when he constitute 3 the sonl, very properly indicates its powers,
its productive principles, and its elements through mathematical names.  But
Plato defines its peeuliarities by geome rical fizures, and leaves the canses of all
these primordially pre-existing in the intellizible and demiurgic intellect.  And
thus much concerning these thinzs 5 since when we descend to particulars, we
~hall be able to know more perfectly the manner of the dialozue.  But the hypo-
thesis of it is as fllows :

Socrates having come to the Pirus for the sake of the Bendidian festival and
solemn procession, discoursed  there coneerning a polity with Polemarchus, the
son of Cephalus, Glanco and Adimantus, and likewise Thrasymachus the sophist.
But on the day after this, he narrates the conference in the Pireus, as it s laid
down in the Republic, in the city, to Timmens, Hermocerates and Criteas, and to
another fourth anonymons person. Iaving, however, made this narration, he calls
upon the other associates, to feast him in return on the day after this, with the
banquet of discourse.  The auditors therefore and speakers assembled together

/
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on this day, which was the third from the conference in the Pirreus.  Forin the
Repablic it is said, < 1T went down yesterday to the Pireus;” but in this dialogne,
“ Of those who were received by me yesterday at a hanguet of discourse, but who
onght now in their turn to repay me with a similar repast”™ - Notall of them how-
ever, were present at this andition, but the fourth was wanting througli indisposi-
tion.  What, therefore, you will say, arve these three auditors of a discnssion abont
the whole world 2 T reply, that itis fit the father of the discusston should he con-
sidered as analogous to [the Demunrgus, or] the father of works, For the fabrica-
tion of the world in words, is the image of the fabrication of it accordine to intel-
Teet. Bt the trind of those that receive the disenssion of "Fineens, is analozous

to the demiturgie trind which receives the one and total motion of the father; ot

which trid Soerates is the smnmit, throngh an wlliance of lite inmmediately con-
Joining himsclf to Tinkeos, justas the first of the paadizmatic triad is anited to
the fatlier, who i< prior to the tiiad, These things, however, it the Gos please,
we shall render more manifest tirongh what follows. A< we have therefore
spoken concerning the scope inud management of the dinlozae, luve shown Liow
admirable the character of itis, and what is the whole of the iy pothesisg and haye
indicated the adaptation o the persons to the preseut discassion, it witl be proper
that, hotaking oursclves to the words of Tiius, we shonhl investizate every par-
ticular to the utimost of our power,

Since, hawever, the word wature, heing diferently understood by ditlerent per-

solis, disturhs those who love to contemplate the conceptions of Plato, let us in

the first place show what it appeared to hime to e, and what his opinion was of

its exsence, For the knowledze of what natare is, whenee it proceeds, and how
far it extends ta productions, will he adapted to the dindogne, which Tas for its
olject the phvaical theory, For of the ancients, some indeed, as Auntipho, ealled
matter natore 5 hut others form, as Aristotleg in nany placesc Others azain called
the whole of things natnre, as some prior to Plato, of whom he speaks in the
Laws.  Others' denominated natore things which sabisist by natare. But others
gine the appellition of nature to physical powers, suel as gravity and levity,
rarity and density, as same of the Peripatetios, and sl more anecient pliyvsiolo-
gists, Others called things which have o natural subisistence the art of God
others soul s and others something lse of this kind. Pluto, however, does not

think fit to give the appellation of nature primavily, either to matter, or nuterial

' Tor ore & here, 1 s necessary 1o read oc 8y,
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form, or body, or physical powers, but is averze to call it immediately soul.
Placing, however, the essence of it in the middle of both, T mean, between soul
and corporeal powers, the latter being inferior to i, i conscquence of heing divided
about bodies, and incapable of being converted to themselves, but nature surpass-
ing things posterior to i, through containing the reasons or productive principles
of all of them, and generating and vivifving oll things, he has delivered to us the
most accurate theory concerning it For, accarding to connunon conceptions,
nature is one thing, and that which subsists according to, and by nature, another.
For that which is artificial, is something different from art, and the intelectual
soul is one thing, and nature another.  For nature, indeed, verges to bodies, and
is ingeparable from them.  But the intellectnal soul is separate from bodies, is esta-
blished in herself, and at one and the same time helones to herselfand to another.,
She belongs to another, indeed, in consequence of heing participated, Imt to hersclf,
throngh not verging to the participant; just as the father of soul is of himself
being imparticipable, and, if yon are willing, prior to him the intelligible paradigm

itself of the whole world.  For these follow each other, viz. itself; of itsclf; of

itself and of another ; of enother ; another.  And with respeet to the last of these,
it is evident that it is every thing sensibie, in which there is interval and all-various
division.  But of the neat to this, [viz. that which is of another,] it is nature
which ix inseparable from bodies,  That which immediately precedes this [viz.
that which is hoth of itsclf and of another,] is soul which subsists in herself, and
imparts by illnmination a secondary life to another thing.  ‘Fhe next to this [or
that which is of itxelf,] is the demiurgie intellect who abides [as Plato says] in
himsclf in hix own accustomed manner.  And the next to this [oritsclf;] is the
intellizible cause of all things, which is the paradigm of the productions of the
Demiurgns, and which Plato on this account thinks fit to eall animal itself,
Nature, therefore, is the last of the eauses which fabricate this corporeal-formed
and scnsible essence. She is also the houndary of the extont of incorporeal
essences, and is full of reasons and powers through which she directs and governs
mundane beings.  And she is a Goddess indeed, in consequence of being deitied,
hut she has not immediately the subsistence of a deity, For we eall divine bodies
Gods, as being the statues of Gods,  But she governs the whole world by her
powers, containing the heavens indeed in the sunit of herself, but ruling over
generation through the heavens; and every where weaving together partial natures
with wholes.  Bring however such, she proceeds fromn the vivific Goddess [Rhea.)
[For according to the Chaldwan oracle] “ Immense Nature is suspended from the
Tim. Plat. VYou. L. B
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back of the Goddess ;" from whom all life is derived, both that which is intellec-
tual, and that which is inseparable from the suhjects of its government.  Ilence,
being suspended from thenee, she pervades without impedimeet through, and
inspires all things s so that through her, the most inanimate beings participate of
a certain soul, and such things as are corraptible, remain perpetually in the world,
being held torether by the causes of forms which she contains.  Ilor again the
Oracle says, “ Unwearied Nature rules over the worlds and works, and draws
downward, that Heaven may ran an eternal course,” &e. So that if some one of
those who assert that there are three demiurgy, is willing to refer them to these
principles, viz. to the demiurgic intellect, to soul, and to total nature [or to nature
comsidered as a whole,J he will speak rightly, through the canses which have
been already enumerated. But he will speak erronconsly, it he sapposes that
there are three other demiurgt of the universe, heyond sout. For the Demiurgus
of wholes is one, but more partial powers, distribute his whole fabrication into
parts,  We must not therefore admit such an assertion, whether it be Ameling or
Theodorus [Asinaus) who wishes to make this arrangement; but we must be
careful to remain in Platonie and Orphie Liypotheses,

Morcover, those who call nature denturgic art, if indeed they mean the nature
which abides in the Demiurgus, they do not speak nightly 5 but their assertion is
right, if they mean the nature which procceds from him.  For we must conceive
that art is triple, one kind subsisting in the artisty in unproceeding wuion ; another,
proceeding indced, but being converted to him ; and a third being that which has now
proceeded from the artist, and subsists in another thing,  The art therefore, which is
i the Demiurgus, abides in him, and is limself; according to whick the sensible
world ' i3 denominated the work of the artificer, and the work of the artificer of
the fiery world.  Bnt the intellectual soal is art indeed, yet art which at the sume
tme both abides and proceeds.  And nature is art which proceeds alone; on
which account also it is said to he the organ of the Gads, not destitute of hife, nor
alone alter-motive, but bhaving in a certain respeet the self-motive, throush the
ability of encrgizing fromitself. For the argans of the Gods are essentialized in
eflicacious reasons, are vital, and concur with the energies of the Gods,

As we have therefore shown what nature is according to Plato, that it is an
incorporeal essence, inseparahle from bodies, containing the reasons or productive
principles of them, and incapable of perceiving itself, and as it is evident from

* It appears to me, that the words rov awfyrov xoouor, are wanting bere in 1he origiual.
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these things that the dialogue is physical, which teaches us conceraing the whole
mundane fabrication,—it remains that we should connect what is consequent with
what has been said.  For sinee the whole of philosoplis is divided into the theory
concerning intelligcible and mundane natures, and this very properly, because
there is also a twofold world, the intelligible and the sensible, as Plato himself
says in the course of the dinlogue,—this being the case, the Parmenides compre-
hends the discussion of intellizibles, but the Timaws that of mundane natures.
For the former delivers to us all the divine orders, but the latter all the progres-
sions of munduane essences.  Bat neither does the foriner entirely omit the theory
of the natures contained in the universe, nor the latter the theory of intelligibles;
because sensibles are in intelligibles paradigmatically, and intelligibles in sensibles
iconically. But the one is exuberant about that which is physical, and the other
about that which is theological, in a maaner appropriate to the men from whom
the dialogues are denominated : to Timeus, for he wrote a treatise of this kind
about the universe ; and to Parmenides, for he wrote about truly-existing beings.
The divine Immblichus, therefore, says rightly, that the whole theory of Plato is
comprehended i these two dialogues, the Tinwus and Parmenides. For every
thing pertaining to mundane and supermundane natures, obtains its most excellent
end in these, and no order of heings is left uninvestigated.  To those also who do
not carelessly inspect these dialogues, the similitude of discussion in the Tinrus
to that in the Parmenides, will be apparent.  For as Timzieas refers the cause of
every thing in the world to the first Deminrgus, so Parmenides suspends the pro-
gression of all beings from the one.  And this is effected by the former, so far as
all things participate of the deminrgic providence; but by the latter, so far as
beings participate of a uniform hyparxis, [or of an hyparxis which has the form of
the one.]l  Farther still, as Thnaus, prior 1o physiology, extends throngh images
the theory of mundane natures, 8o Parmenides excites the investigation of imma-
terial fonus, prior to theology.  For it is requisite after having been exercised in
discussions about the best polity, to be led to the knowledze of the universe; and
after having contended with strenuous doubts about fors, to be sent (o the mystic
theory of the unities [of beings.]  ITaving however, said thus much, it is now time
to consider the words of Plato, and investigate their meaning to the utniost of our
nl;iliiy.

“ [I sce] One, two, three, but where, friecnd Timiweus,’ is the fourth

* In all the editions of the Timzeus, nuw follows after » :,IA( Tipaie, but is wanting in these Commen-
tznes of Proclus.

—-
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person of those who having been received by me yesterday at a hanquet
of discussion, ought now to repay me with a similar repast #”

Plato here, together with the orace and heanty of the words, raises and exalts
the whole period. Praxiphanes however, the disciple of Theophrastus, blames
Plato, first becanse he makes an cnumicration of one, two, three, in a thing which
is manifest to sense and known to Socrates.  For what occaston had Socrates to
ninmerate, in order that he micht know the multitnde of those that assembled to
this conference? In the second place he hlames him, beeause he makes a change
in using the word fourth, and in so doing, does not accord with what had been
satd hefore,  For the word four, is consequent to one, two, three; hut 1o the

Jowrth, the first, second, and third are consequent. These, therefore, are the objee-
tions of Praxiphancs.  The philosoplicr Porphyry however direetly veplies to
him, and in answer to his second ohjection observes, that this is the Grecian
custom, for the purpose of producing beauty in the dietion, Homer* therefore

has said many things of this Kind

Full of the brass descending from above,
Through six bull hides the turious weapou drove,
Tl i the seventh i tin'd.

Aud in a similar manner in many other places.  Here also the mntation has «
cause.  For to numerate the persons that were present, was to point them oat,
For to say one, two, three, is indicative; but he signities the person that was
abisent (since it was inipossible to point i out) through the fourth.  For we use
the term the gourth, of one that is absent. But to the former objection Porphyry
replies, that if as many had been present as was requisite, it would have been
superfluons to nuerate them, but one of them being absent, of whos: name we
are ignorant, the cnumeration of those that are present contains a representation
of the one that is wanting, as desiring that which rema’as, and as being in want
of a part of the whole number. Plato theretore indieating this, represents Socrates
¢ennmerating the persons that were present, and requiring him who was wanting,
For it lie lad known him, and had heen able to manifest lim by name, he would
perhaps have said, T sec Crittas, and Thnezus, and Hermoerates, but that man 1
do not see.  Since however, he who wag absent was a stranger, and unknown to

olhad. vir, 247,
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him, he only knew througli number that he was wanting, and manifests to us
that so many were present.  All these observations, therefore, are elegant, and
sach others of the like kind as may be devised by some in subserviency to the
theory of the words before us. But it is necessary to remember that the dialogue
is Pythagorean, and that it is reguisite interpretations should be made in a way
adapted to the philosophers of that sect.

Such ethical Pythagoric dogzmas therefore, as the following, may be derived
from the present text: Those inen established friendship and a concordant life, as
the scope of all their philosophy. Hence Socrates prior to every thing else
adduces this, by giving Timweus the appellation of fiiend. In the second place,
they thouzht that the compaets which they made with cacl other, should bhe
stahly preserved by them; and for the fulfillment of these, Socrates desires the
presence of the fourth person.  In the third place, they embraced communion in
the invention of dogmas, and the wntings of one, were common to all of them.
This also Soerates establishes, calline on them to become both gnests and hosts,
those that fill, and those that are filled, those that teach, and those that learn,
Others, therefore, have written arts concerning disciplines throngh which they
think they <hall improve the mamiers of those that are structed by thems bat
Plato delineates the forms of appropaate ninners, throuzh the mitation of the
most excelleat men, which have much greater eflicacy than those which are de-
posited in mere rules alone.  For amitation disposes the hves of the anditors,
comforinably to its own peculiarity,  IHenee, through these things it is evident
what that is abont which the philosopher is especially abundant, that it is ahout
the hearing of disenssions, and what he conceived to be a true feast; that it is not
such as the multitude faney it to he; for this is of an animal and bratal nature;
but that which banguets in us the {true} man. Hence too, there 13 much in Plato
abont the feast of discourse.  These therefore, and such particulars as these, are
ethical.

But the physical Pyvthagorie dogmas are as follow : They said that every phy-
sical production was held together by nnmbers, and that all the fabrications of
nature subsisted eonformably to numbervs.  These numbers however are partici-
pated, just as all mundane forms are participable. Very properly, therefore, does
the dialogne at its commencement proceed through numbers, and use nuwmbers
as things numbered, and not those very things themsclves of which they partici-
pate. For the monad, duad, and tnad are one thing, and one, two, three,
another. Lor the former are simiple, and cach of these subsists itself by itself;
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but the latter participate of the former. Aristotle therefore, is not right in assert-
ing, that these men considered numbers as subsisting in sensibles.  For how
could this be admitted by those who celebrate number as the father of Gods and
men, and the tetractys, as the fountain of ever-flowing niture? But since the dia-
logne is physical, it makes its commencement from participated nombers, such ns
are all numbers tat nre phiysical, Father stitl, these men yenenated physical
communion, hoth that whicli is i gencrntion, wecording to which all thing s wie
rendered eflable and conmensurate with each other, and that wineliis in celestial
natures.  For these impart to cach other their proper powers. Laghtly therefore,
and in a wi acapted to the thing proposed, does Nocrates think fit, that the same
persons should beconie hotle hosts and guests,

From these things also, yon may snrvey such theological conceptions ns the
following: These men generated all things throngh the first numbers, and which
also runk ne rolers and leadersy and Gom three Gods, gave subsistence to all
mundane natures,  Of these three, the monad, duad and teiad, are indicative 5 so
that it i3 requisite to hegin from these, and that he who surveys matare inwardly
should look to these,  Farther still, the coneauses of natural things were also
contemplated by other philosophers, as hy Aicivegoras and Zeno sy hut the final,
the paradigmatic, and the producing® cause, were peenlarly mvestigated by Plato,
These causes theretore are manitested  throngh the above numbers, The final,
indeed, through the monad; for it presides over numbers in the order of the good.
But the paradigratic through the duad; for the difference of beings separates the
primary causes of wholes,  And besides this, the duad is the principle of the
tetractys of intelligible paradigmis. But the producing canse is signiticd throngh
the triad.  For intellect is adapted to the trind, sinee it is the third from heing
thronehi life as the medium, or from the father throngh power, or from the mntelli-
gible tirongh intellizenee,  For as the monad is to the doad, sois being to life,
father to power, and the dutelligible o intellizence, But as the doad is o the
triad, so is life, and also power and intelligence, to intelleet. - Again, all divine
patures are n all, and are united to each other, so that all of them are i one, and
each is in all, and they are comnected tagether through divine friendship. The
sphere also which is there, comprehiends the one union of Gods,  Hence Socrates
who looks to divinity, very properly beging from communion and coneord, and
likewise calls the other persons of the dialogne to this,  Moreover, the words

b For wurponor liere, it is necessary 10 read xomraor,
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JSeasting and banquet, are words adapted to the Gods, and especially to the mun-
dane Gods.  Far they proceed together with the liberated Gods to the banquet
aud delicate food, as Sogrates says in the Phiaedrus: and the feasting on the nati-

- vity of Venus, was in conjunction with the great Jupiter,  These things therefore,
Soerates thinks shonhl sulisist anadogously with them, in their mutoal participa-
tions of divine coneeptions,  And itis not at all wonderful that Timaus should
feast others, and be feasted by them.  Farther still, communications and particis
pations ofs powers are celebrated by theologists, divine natures tilling and being
filled by each other,  For thos we hear from poets inspired by Pheebus, that the
Gods communicate with each other in intellectual or providential energies in the
works which they effect in the nniverse,

In rolden cupsihe Gods each other pledge,
And while they drink their eyes are fix'd on Troy. *

They also know and intellectually perceive each other.
For Gods are to cach other not unknown.*

But the intelligible according to the Chaldzan oracle is nutriment to that which
isintellective, From all which it is evident, that a reciprocation of banqueting,
subsists primarily in the Gods.  And of men, those that are more wise, imitating
n this respeet the Gods, impart to each other in unenvying abundance, their own
proper intellectual conerptions.

“Tim. Acertain infirmity has befallen him, Socrates: for he would not
willingly be absent from such an association as the present.”

The philosopher Porphyry says, that what is apposite is delineated in these
words: that thix is the one canse with wise men of relinquishing such like associa-
tions, viz, intirmity of body; and that it is requisite to think that every thing of

“this kind depends on circumstances and is involuntary. ~ Another thing also is
delineated, that friends should make fit apologies for fricnds, when they appear to
have done any thing rightly, which is countrary to common opinion. The present

* lliad 1v. 2 seq. ' * Odyss. v. 79,
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words therefore, comprehend hoth these, indicating the manners of Timawus, and
the necessity of one being absent; exhibiting the former as mild and fricndly to
truth, but the latter, as an impediment to the life of a lover of learnine.  But the
divine Tamblichus speaking lottily on these words, says that those who are exer-
cised i the survey of intellizibles, are nnadapted to the diseussion of sensibles s
as also Socrates himself says in the Republic, o ¢ that those who are nurtured in
pure splendor, have their cyes darkened when they descend into the caverns
through the obscurity which is there; justas it likewise happens to tho~¢ who
ascend from the cavern, through their inability to look direetly 1o the lizht”
Throngh this canse therefore, the fourth person W owanting, as being adapted to
another contemplation, that of intellizibles, Tt is also necessary that this hix
infirmity, should bea transeendeney of power, according to which e surpasses
the present theory. For as the power of the wiched, is rather impoteney than
power, thus also imbecilhty with respeet to thines of 4 secondary nature, is tran-
seendeney of power, According to Lamblichus therefore, the person who 15
wanting, is absent ineonscquence of Deing inconmensarate to physical diseus-
sions; but he would have heen willingly present, i intelicibles were to have been
considered, And nearly with respect toevery thing L this dialogoe] prioe to
physiology, ane of these, 1oeo Parphyry, mterprets esery thing in a more political
mamier, referring what is sabd 1o the vintues, ba the other, Lonbliches, in o more
physical way. For it is necessary, that every thine should accord with the pro-
posed seope: but the (Ii;\lcu;_"ll;* i~ phasical, and not cthieal,  Such therefore, are
the conclusions of the philosophers ahout these particulars, For T omit to men-
tion those who Labonr to evinee, that this fourth person was Thewtetns, hecause
Be was hnown to those who eame out of the Eleatic * seliool, and becanse we are
informed Telsewhere] that he was sl enee he is sadd to e heen now absent
on acvount of Mness. For tlaese Aristocles infers, that e absent person was
Thewtetus, who wfitde Lefore the death of Socrates, hecinne known to Socrites,
and to the Elean stranger. Butaduntting that he had - been long before known
to the latter, what is there in comman between Thnwus and him? "The Platonic
Prolomy however, thinks that the alisent person was Clitophon ¢ for in the dia-
Togue which bears his nane, heis not thought deserving of an answer by Socrates,
But DereyNides is of opinion tiat it was Plato: for e was ahisent throngh illness,

' See the begining of the 7th touk of the Republic.
' For eheyaraov tiere, 1L wppears 10 me 10 be necessary 1o read EXearaov.
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when Sacrates died. These, therefore, as I have said, I omit; since it is well
observed by those prior to us, that these men neither investigate what is worthy of
investization, nor assert any thing that can be depended on.  All of them, like-
wise, attempt a thing which is of a slippery nature, and which is nothing to the
purpose, even if we should discover that which is the object of their search.  For
to say that it was either Thewxtetus or Plato, on account of illuess, does not
accord with the times. For of these, the former is said to have been ill when
Socrates was judged, but the latter when Socrates was dead.  But to say it was
Clitophon is perfectly absurd. For he was not present on the preceding day,
when Socrates narrates what Clitophon said the day before, during the conference
in the Pirceus; except that thus much is rightly signified by Atticus, that the
absent person appears to have been one of those strangers [or guests] that were
with Timaus.  Hence Socrates asks Timaus where that fourth person was ; and
Timxus apologizes for him, as a friend, and shows that his absence was neces-
sary, and contrary to his will. And thus much for what is said by the more
ancient interpreters,

What, however, our preceptor [Syrianus] has decided on this subject, must be
narrated by us, since it is remarkably conformable to the mind of Plato. IHe says,
therefore, that in proportion as the auditions are about things of a more vencrable
and elevated nature, in such proportion the multitude of hearers is diminished.
But the discussion in the Timxus hecomes, as it proceeds, more mystic and
arcane,  Henee in the former disenssion of a polity during the conference in the
Pirauy, the hearers were many, and thase who had names were six.  But in
the recond conferenee, which is narrated hy Socrater, those who reeeive the nae-
ration are four in nnber,  And in the present confirence, the fourth person is
wanting ; but the auditors are three.  And by how much the discnssion is more
pure, and more intellectual, by so much the more is the nuniber of auditors con-
tracted.  For every where that which is discussed is a monad.—Bat at one time,
it is accompanied with contention; on which account also, the anditors have the
indefinite, and the definite is extended into multitude, in which the odd is com-
plicated with the even. At another tiine, however, the discussivn is narrative,
yet is not liberated from opposition, and dialectic contests. Hence also, the
auditors are four in number ; the teirad through its tetragonic nature, and alliance
to the monad, possessing similitude and sameness ; but through the nature of the
even, possessing difference and multitude. And at another time* the discussion

* It is necessary to supply in this place, the words oxov .

Tim. Plat. You. I. C
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is exempt from all agonistic doctrine, the theory being unfolded enunciatively,
and narratively. Hence, the triad is adapted to the recipients of it, since this
number is in every respect connascent with the monad, is the fimst odd number,
and is perfect.  For as of the virtues, some of them subsist in souls the parts of
which are in a state of hostility to cach other, and measure the hostitity of these
parts ;5 but others separate indved from this hostility, vet are not perfectly liberated
from it; and others are entirely separated from it ;—thus also “of discussions,
some indeed are agonistic, others are enunciative, and others arein a certain
respect media between both, Some, indeed, being adapted to intellectual tran-
quillity, and to the intelleetual energy of the soul; but others to doxastie ener-
sies 3 and others to the hves that subsist between these.  Moreover, of auditors
likewise, some are commensurate to more clevated anditions, but others to such
as are of 1 more groveling nature.  And the anditors indeed of grander subjecty,
are also capable of attending to sueh as are subordinate; but those who are
naturally adipted to subjects of less importance, are nnable to understand such
as are more yvenerable,  Thus also with respeet to the virtues, he who has the
arcater possesses likewise the less; but he who is adorned with the inferior, iy
not entirely a partaker also of the more perfeet virtues,

Why, therefore, is it any longer wonderful, it an auditor of discussions about a
polity, sLoukd not be admitted to hear the diseussion about the universe? Or
rather, is it not necessary that in more profound disquisitions, the anditors should
be fewer in number? Is it not likewise Pythagoric, to define different measures
of auditions? For of those who camne to the homacoion [or common auditory of
the Pythagorcans] some were partakers of more profound, but others of more
superticial dogmas. Does not this also accord with Plato, who assizus infirmity
as the cause of the absenee of this fourth person? For the imbecility of the soul
with respeet to more divine conecptions, separates us from more clevated con-
ferences, i which case the involuntary also takes place.  For every thing which
benefits us in a less degree, is not conformable to our will. Bt the falling off
from more perfeet good s involuntary; or rather it is itself not voluntary.  But
the talling ofl” which not only separates us from greater goods, but leads us to the
infinity of vice, is involuntary.  Hence also Timieus says, that this fourth person
was absent not willingly from this conference. For he was not whsent in such a
way as to Le perfeetly abhorrent from the theory, but as unable to be initiated in
areater speculations. It is possible, therefore, for an auditor of disquisitions
about the fabrication of the world, to be also an awditor of discussions about a
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polity.  But it is among the number of things impossible, that one who is adapted
to receive political discourses, should through transcendency of power, omit to be
present at aunditions about the universe. This fourth person, therefore, was
absent thhough indigence, and not as some say, throngh transcendency of power.
And it wust be said, that the imbecility was not the incommensuration of the
others 1o him, but the inferiority of him to the others.  For let there be an imbe-
_cility hoth of those that descend from the intelligible, and of these that ascend
from the speculation of sensibles, such as Socrates relates in the Republic; yet
he who becomes an auditor of political disenssions, cannot through a tran-
seendency unknown to those that are present, be absent from the theory of
physics. It likewise appears to me, that the words “ kas befallen him,” sufliciently
represent to us the difference between him and those that were present, with
respect to discussions, and not with respect to transcendency.  His being anony-
roxs also, scems to signify, not his being exempt from and circumscribed by
those that were present, but the indefiniteness and inferiority of his habit.  Plato,
therefore, is accustomed to do this in many places.  Thus in the Phado, he dors
not think him deserving of a name, who in that dialogue answered badly.  He
also mentions indefinitely,' the father of Critobulus, who was absent from the
discussion of the subjects that were then considered ; and likewise very many
others.  An auditor therefore of this kind would in vain* have been present at
these discussions; since of those that were present, Critias indeed himself says
something ;3 but Hermocerates is silently present, dittering only from hiin who is
absent in a greater aptitude to hear, but being inferior to all the rest, through his
inahility to speak.

*“ Soc. Itis your business, therefore, O Timaus, and that of the com-
pany present, to fill up the part of this absent person.”

This also accords with what we liave said. For in natures which are more
causal and divine, quantity is always contracted, and multitude diminished, but
power transcends.  And this also is a dogma of the Pythagoreans, with whom
the triad is more venerable than the tetrad, the tetrad than the decad, and all the
numbers within, than those posterior to the decad: And in short, that which is

* For apierws here, il is necessary to read aopiorws.

* lostead of o &g rotovror axpoarns, ov parny ar xapeyevero rou Aoyous, it appears to me to be neces-
sary to read o &y roiovros axpoarne ovr, paryy «. A,
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nearer to the principle, has a more primordial nature. But that which is more
primordial is more powerful; since all power iy antecedently comprehended in
the principle, and from the principle is imparted to other things, If, therefore,
the principle of things was multitude, it would be requisite that what is more
multitudinous, should he more primordial and powerful than what i3 less so.
Since, however, the principle is o monad, that which is more monadic, is more
excellent and more powerful than things which are more separated fromn their
cause.  Hence Socrates very properly makes a diminution of number to be a
symbol of superior perfection, which antecedently comprehends according to
power all secondary natures, and fills up their deficiency.  But since, as we
have hefore observed, Socrates is the summit of this triad of auditors, and he
conjoins himself to the monad that disposes the conference, conformably to the
image of demiurgic Gods, it is worth while to observe, how he exempts Thnwus
from the rest, and how he is extended to him, as to the dispensator of the whole
discussion. e conjoins, however, the other auditors to Limself, as being inferior
to him in desert.  For these things may be referred to divine causes, in which the
first of the [demiurgic] triad is united to the primary monad, and extends the
other parts of the triad to it. It also calls forth, indeed, the productive energy of
the monad, but excites the energies of the rest to fabrication.  These things,
therefore, are conformable to what has been before said. But according to Por-
phyry, the ethical doctrine contuined i these words is this, that friends ought to
endure all things for each other, hothin words and deeds, and to supply their
wants, and caus: them to be unindigent, by ftilling up their deficiency.'  For
these are the peculiarities of pure and genmne friendship. Tamblichus, however,
having supposed that the anonymous person was superior to those that were
present, and was a lover of the contemplation of intelligibles, says, that Socrates
indicates by these words, that though generated fall short of the nature of truly-
existing beings, yvet a certain sinnlitude s divalsed from these beings,  And
conformably to this, the theory which is conversant witia nature, participates in a
certain respect of the scienee of intelligibles, and this the tilling up the part of the

absent person manifests,

“Trm. Entirely so, Socrates.  And we shall endeavour to the utmost
of our ability, to leave nothing belonging to such an employment

* For ro exeivwy here, it is necessary to read ro eMeiror.




BOOK 1.] TIM.EUS OF PLATO. 21

unaccomplishied.  For it would not be just, that we, who were yesterday
entertained by you, in such a manner as guests ought to be received,
should not return the hospitality with readiness and delight.”

The manncrs of Timwus are indicated by these words; for they are chown
to be superh and modest, elevated and elegant, friendly and philanthropic.
For the words ¢ Entirely so,” indicate his promptitude respecting the absent
person, and the perfection of the science according to which he is readily dis-
posed to fill up what is wanting in others; and they also indicate his genuine
sincerity. DBut the words, “ J¥e shall endcavour to the utmost of our ability, to leave
nothing belonging to such an employment unaccomplished,” sufliciently present to onr
view, his firmness in the fulfilment of his promises, and his modesty in speaking
of himself.  Such, therefore, are the ethical indications that may be surveyed in
these words. But the physical indications are these, that the remuncration of
discussion, eonveys an image of the communion and compensation of powers,
through which all things are co-ordinated, and contribute to the one harmony of
the universe. Likewise, that the energies of nature are changed according to
time, different energies operating at ditlerent times on different subjects.  For to
these indications the wovds, “return the hospitalily to you, by whom we were yesterday
cntertained in such a manuer as guests ought to be reccived,” are similar.  That which
is theologically indicated is this, that the deminrgie cause proceeds through, and
fills all things, and cuts off every deficiency throngh his own power, and his pro-
lific abundance, according to which he leaves nothing destitute of himself.  For
he is characterised by the super-plenary, the suflicient, and the all-perfect.  More-
over, the expression, return the hospitality, is derived from the banqueting in
divine fables, according to which the Gods pledge each other:

In golden goblets they each other pledge. Iliad IV. v, 2.
being filled with nectar from the mighty Jupiter. Nor is it simply said, ‘o feast,
but to return the hospitality (or to feast in return). Tor a reciprocation of feasting,’
comprehends the entire, and completely perfect plenitude of banqueting.  But
this also is scen in wholes.  For the visible orders of things call forth invisible
powers, through their own consummate aptitude; and the latter through tran-
scendency of goodness perfect the former.  All these likewise, are counjoined with
each other, and the communication of perfection, becomes the retribution of

* For apeoriacs here, it is necessary to read arrageoriacs,
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calling forth. Farther still, to do all these things, accompanied with justice,
conveys an image of the Justice which arranges all things in conjunction with
Jupiter.  But the becoming [or in such a manner as guests ought to be received] is
an image of the cause which illuminates wholes with demiurgic beauty. And the
term guests, is an image of the variety which iy defined according to divine pecu-
liarities. For cach of the divine natures possesses appropriate powers and
cnergies.  As therefore Socrates feasted Timweus with the discourses of his own
philusophy, thus also each of the Gods, energizing conformably to his proper
powers, contributes to the one and transcendent providential attention of the
Demiurgus to the whole of things. Al these particnlars are exhibited as an
excreise to the theory of things, which presents itself to the view! after the
mianner of an image, i the introduction to the dialozue.,

From these things likewise, the times of the dialozues, the Repablie, and the
Thinwns, are manifest; sinee the one is supposed 1o have taken place daring the
Bendidian festival in the Pirwns, but the other on the following day of the fus-
tival.  For that the Bendidian festival was celebrated in the Piraus on the 19th
of April, is acknowledged by those who have written concerning festivals, so that
the Timwus must be supposed to have taken place on the 20tk of the same month.
But if, as will be ohserved in what follows, this dialozue s supposed to lLiave
taken place during the Panathenwan festival, it s evident that this was the less
Punatheniea.  For the sreater were celebrated on the 28th of June, according to
the narration of those whom we have jut mentioned.

“Soc. Do you remember, therefore, the magnitude and quality of the
things which I proposcd to you to explain £”

In the first place, it is reguisite to attend to the order of the heuds of what s
suith, of which, that concerning the multitude of those that form the conference,
is the leader.  The neat to this pertains to the filling up the part of him who is
absent. And the third is that which is now added, and respeets the explication
of the things propused to be disenssed. But these are in continuity with cach
other. And with reference to the order, it is requisite to understand the aceuracy
of the words. Lor the words ¢ Do you remember,” exhibit distributed knowledge
in the participations of discourse.  Lor in the Demiurgus the recollection of all

' For epgaoopeva it this place, I read epcancporne.
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things, Is a separate, exenpt, and uniform knowledge, according to the Mnemo-
syne which he contains, and which is the firm establishment of divine intelligence.
And this in the secondary Gods, is a subordinate intellection ; of both which the
present persons are images.  Through this memory likewise, which pre-exists
in the universe, whole soulx are established in intelligibles, and the demurgic rea-
song, [or productive principles] possess an imrautable and an immoveable nature;
so that such ' beings as are deprived of it, as is the case with partial souls, and
the natnres of things that are zenerated, full off from their proper causes, But the
terms “ such things,” and * about which,” are indicative of the quantity and quality
of the productive principles, which procced indeed from the total fabrication, and
also proceed from more partial Gods.  And with respect to the words “which [
proposed to you to caplain,” if they were addressed to Critias and Hermocrates, it
is evident how they are to be referred to things, and to the principles of the fabri-
cation of the world; but if also to Tinwus, they are not a symbol of transcen-
dency {in Socrates], but of an evoeation of the intellectual conceptions of Timzus.
Besides these things, however, let us survey the answer of Tima®us.

“ Try. Some things indeed, I recollect ; but such as I have forgotten,
do you recall into my memory.”

That which is ethical in these words, you will find to be this, as Porphyry says,
that they are a medium between irony and arrogance. For Timwxus does not
say that he reeolleets every thing, nor that he recollects nothing ; but that he
recollects sone things, and not others.  That which is logical in them is, that
they aflord a pretext for the summary repetition of the problems: for to do this is
the province of dialeetic. The physical indication of the words iy this, that phy-
sical productive principles always remain, and are always refluxive, just as the
present remembrauce {of Tinnens] is partly preserved, and partly lost.  For what
is said by the man must be trmns{erred to the whole of nature.  And the theologi-
cal indication is, that the one fubrication [which is that of the Demiurgus] pos-
sesses indeed from itself, the immutable and undefiled in its generations ; but
through secondary and third powers, is sustained as it proceeds, and is in itself
separate ; these powers attending it as guards, and running as it were before it
repress the tumult of gencrated natures, Or rather, that this fabrication is such,

' For eens here, it is necessary to read oea.
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through placing secondary powers over the subjects of its government,  Farther
still, the recalling into the memory, brings with it an image of the renovation of the
productive principles in the universe.  For that which is eflluxive in them, is cir-
cularly recalled to the same, and the similar.  And the order of generation re-
mains never-failing, through the circular motion of the heavens.  But this motion
subsists always after the same manner through intellect which connectedly con-
tains and adorns all its circulation, by intellectual powers. It is very properly,
therefore, Socrates that recalls into the mcmory the discussions, who is the nar-

rator of the polity, of which the celestial is the paradigm.

« Or rather, if it be not too much trouble, run over the whole iIn a
cursory manner from the beginning, that it may be more firmly establish-

ed in our memory.”

The polity [of Socrates] being triple, the first description of it was truly ditfi-
cult on account of sophistical contests; the second was easier than that which
preceded it; but the third was [perfectly] easy ; containing in itself contractedly
every species of a polity.  The recapitulation however of it pertaing to physical
things, through the regeneration which is in them, and the circular return to the
same form g from which also, forms pernanently remain in the world, revolution
recalling their efilux and their destruction.  Through this cause likewise, the hea-
vens are perpetually moved, and evolving many periods, return to the same life.
What, however, is the reason that in the [first] narration of a polity, Socrates nei-
ther makes mention of the persons, nor the promises, but here adds both these?
It is because in wholes, paradigms indeed comprehend all the productive princi-
ples of images, but the things which proceed from themn, have not strength sath-
cient to comprehend all the power of their eanses,  As, therefore, in the second
description of a polity, mention is made of the persons that were in the first con-
ference in the Pircus, thas also in the third, he commemorates those that were
passed over in sitence in the first.  For cffects may be surveyed more perfectly in
their more superior causes.  You may also say theologically, that Timwus, as
heing established analogous to the total fubrication, comprehends all the persons,
the promises, and the discussions themselves.  But Socrates in the Republie,
being arranged analogous to the summit ' of the triple fabrication, fashions only

* For axXornre here, it is necessary 1o read aspornre
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the form of a pohity, this forn being eelestial. Here, therefore, asin one all-per-
fect animal, all things are comprehended, viz. things trst, middie, and last, and
all the evolution of whales, Bathow, and through what canse s a polity nar-
rated the third time? T« it becanse the Tife also © of the soul is triple? The first
indeed, being that which represses and adorns the irrational * part by justice,
and governs it in a becoming manner.  But the second being that which is con-
verted to itsell, and desires to perceive itself nteliectually, in consequence of
siibsisting according to its own justice.  And the third ascending to its causes,
and establishing in them its proper energies.  To which may be added, that “to
speak “in g cursory manner,” brings with it an image of a life conspiring to one
intellect, which comprehends all things through an intelligible essence.  The
words also “ run over the whole” afford an admirable indication of an ¢levation to
the hichest end, of perfection, and if you are willing s0 to speak, of a more
oternal intelligence.  For this siznifies to be inore established, and to possess
that which is more firm and more eternal about the same things.

“ Soc. Let it be so.  And to begiu: the sum of what was said by e
yesterday is this, What kind of polity appeared to me to be the best, and
of what sort of men such a polity ought to consist.”

Some, considering the resumption of a polity in a more ethical point of view,
say thatitindicates to us, that those who apply themselves to the theory ofwholes,
onzht (o be adorned in theirinanners. But others think that it is placed hefore
us as an image of the orderly distribution of the universe.  And others, as an mndi-
cation' of the whole of theology. Tor it was wsual with the Pythagoreans, prior to
scientific doctriney to render manifest the proposcd oljects of coquiry, through simili-
tudes and images ; and afler this, to introduce through symbols the areane indication
respecting them.  For thus, after the excitation of the intellection of the soul, and
the puritication of its eye, it is requisite to introduce the whole science of the
things which are the subjects of discnssion. Here, therefore, the concise narra-

! For ac rns yyns, il is requisile to read cae rys Svxns.

* For rov Aoyor here, we miusl read rov aloyor.

3 In (he original or ¢ alwovow ws erxora tys rov Tavros dtavoguguews wpokeraar Ts owpxaoys Bealn-
yeas. Bul this, in the Jatter part, is evidently defective.  Afler apoverrfar therefore, it appcars lo e
10 he necessary 10 add the words, o« 8¢ ws evéeco, ugrecably to the above translation.
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tion of a polity, prior to physiology, iconically places us in the fabrication of the
universe ; but the history of the Atlantics accomplishies this symholically.  For it
is usnal with fables to indicate many things throngh symbols.  So that the phy-
siologic character pervades through the whole of the dialogne 5 but differently in
different places, according to the diflerent modes of the doetrine which is deli-
vered.  And thus much coneerning the scope of the proposed words,

That in the present diseussion, however, the summary repetition of a polity
very properly takes place, may be multifuriously inferred. For the paolitical sei-
ence subsists primarily in the Demiurgus of the universe, as we may learn in the
Protagoras.  And true virtoe shines forth in this sensitble world.  Henee also -
mieus says, that the @ world is known and is friendly to itself throngh virtne, Far-
ther still, the polity of Soerates heing triple, and the first heing referred to the total
fabrication, as we have elsewhere shown, the form of this is very properly deli-
vered here contractedly, where it s proposed to survey the whole Dentiureus, gene-
raving and adorning the universe. These things, theretore, are capable of heing
still farther disenssed. Let us howeser return to the teat;, and the words of So-
crates.  Butin these, there is mach contention amwng the interpreters, who ap-
pose each other about a certain punctuation, and with reference to this diflerently
explain the scope of the discussion. For some, making a stop at the word polity,
detine the scope of 1t to he conformable to the mseription, and adduce Plato as
awitness that it is concerning a pohity. Others again, making astop at the words
whot was said, evines that the scope of it s abont justice ;3 and that Socrates has
civen a certain sunmary of what was said about justice, which is concerning a
polity. It however, itis requisite not 1o trifle in asserting and contradicting, it
st be sard that both concar with each other. For the discourse concerning
Justice, is a disguisition of the polity which is within the sonl.  For it righdy dis-
poses the commnnion of the powers that we contain. The discourse, likewise,
about a polity, is a discussion of the justice which subsists in multitude. Both,
therefore, pertain to the same thing,  And the same thing 15 indecd” justice in the
soud, @ polity tn a city, and graccfulness in the world.  Nor is it fit to separate from
cach other, things which are conjoined by nature. And thus much for this par-
ticular.

Pt

3y an unaccountable mistake the original has Twaparyy instead of woopoy in this place, which Lal-
1t s evidently the toue reading.
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Longinus however and Origen contend with each other from another prineiple,
abont what kind of polity Socrates speaks, in these words; whether about the first,
or the middle polity. For 1 the fatter, the polity is seen living physically, politi-
cally, and intellectually.  Longinus therefore thinks, that what is here said per-
tains to the middle polity, beeause Socrates calls the assistants guardians, and
says that the guardians are warriors.  But Origen is of opinion that what is said
respects the first polity.  For in this Socrates delivers disciplines to the guar-
diaug.  We however say in answer to such-like assertions, that it is not proper to
divulse the one polity ; nor to separate the continuity of life from itself.  For the
polity is one, perfecting itself, and co-augmenting itself by more perfect additions.
But the whole polity possesses the physical in the mercenaries, the warlike in the
auniliaries, and the intellectual in the gouardians,  So that the discussion is about
the whole polity.  And itis not proper to contend ahout these things, hut rather
to consider thig, how the polity may very properly be said to be both subordinate
to, and superior to physiology.”  For so far as it has for its matter human con-
cerns, and is desirous of adorning these, it has an order secondary to, and more
partial than physiology.  But so far as it subsists in universal reasonings, and is
arranged incorporeally, and innmaterially, it is superior to, and more total than
physiology. The world also is a certain polity, and a partial polity {with reference
to the mtelligible world], becanse every body is partial.  Tn short, the polity pre-
crists indeed in the ntellicible, but exists in the heavens, and subsists in the last
place in human Jives. So that if it is superior to physical fubrication, it was very
properly discussed prior to the Tunwus; but ifit is inferior to it, because it is an
cthical world, but the other 1s mundane and all-perfect, we are very properly re-
(uired to recur from things subordinate to such as are of a niore venerable nature.
And both are true, lhmugh the above-mentioned causes.  Since, however, as we
have said, the form of the polity is universal, and is impressed in a partial matter,
hence also Socrates einploys the words what kind for the sake of the form, but the
words of what sort of men on account of the matter.

“Try. And what was said, Socratcs, was in the opinion of all of us very
conformable to intellect.”

A narration conformable to intellect, but neither conformable to pleasure, nor

* Here also the original has erroneously Beohoytas instead of gvawoloytas,
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the decision of the vnlgar, indicates the admirable perfeetion and intellectual na-
ture of the discussion [contained in it).  And prior to this, it obscurely signifies
the concordant congress of all secondary causes abont one mntelleet, and one
united fabrieation. The word very too, which is added, unfolds the transcendent
union, throngh which all demiurgic causes converze as to one ecentre, and one

paternal eause of all things.

“ Soc. Did we not then, in the first place, separate husbandmen and

other artificers from the belligerent genus?”

The discourse about a polity, and the conglomerated and coneise repetition, in
a summary way, of the genera contained init, contribntes to the whole narration
of the mundane fabrication.  For it 1s possible fron these as images to recur to
wholes.  Fhis verv thing also was ina remarkable degree adopted by the Patha-
corcans, who mvestigated  the stmilitudes of heings from ansdogies, and bietook
themselves from mmages to paradigms 5 which hikewise s now in a prefatory man-
ner eflected by Plato, who points ont to us, and gives us to survey in human hves
those things which tuke place 1 the universe. For the polities of worthy men
are assiilated to the eclestial order. Ttis necessary, therefore, that we also should
refer the images whicli are now mentioned (to their paradigms), and in the first
place, what is sard abont the division of the genera. For this section of genera,
initates the deminrgic diviston m the world, according to wlielh ineorporeal nas
tures are not able to pass iuto the natire of bodies, nor mortal hodies to leave their
own essenee, and migrate into an ineorporeal hypostasis. Aceording to which,
wlso, mortal natures remain mortal ; mmortal natures c'h-rnully contime to he
never-failing 5 and the different orders of them have paradigmatic eauses pre-sub-
sisting in wholes. LForif you are willing to arrange the whole city analogous to
the whole world 5 since it must not be said that man as a microcosm, and a ety
not; and to divide it into two parts, the npper city and the lower, and to assimilate
the former to the heavens, and the Fatter to generation, yon will find that the ana-
logy is perfectly approprinte.  Likewise, acecording to a division of it into three

parts, yon iy assnme in the eity, the miereenary, the military, and the guardian
but in the sonl, the epithyinetic part, which procures the necessities of the body
the irascible part, whose office is to expel whatever is hgurions to the animal, and
is also ministrant to onr ruling power 5 and the rational part, which is essentially

philosophic and has a rezal authority over the whole of our life. In every multi-
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tudhe of sonls; however, there arve, that which performs the part of a mereenary
ahoat generation, that which s mimstrant to the nmondane providence of the
Gods, and that which s elevated to the intelligible, But in all moandane natures,

" and the order of

there are, in short, the tribe of mortals, the trnbe of daswmons,
the celestial Gods 5 for they are truly the guardians and savionrs of the whole of
things.  And agam, damons precede as in a solemn procession the fabrication
of the celestial Gads, and suppress ali the confusion and disorder in the world.
There is Hkewise a certain physical providence of mortal natures, which gene-
vates and comprehends them conformably to a divine intelleet,

Farther still, according to another division, the agricaltural tribe of the eity s
analogous to the Moon, which comprehends the sacred Taws of nature, the canse
of generation.  But the inspeetive guardian of the common marriages, is analo-
cons to Venus, who is the canse of all harmony, and of the union of the male
with the female, and of tormy with matter. “Fhat which providentially attends to
clecant adlotments, is analorons o Hermes, on aceonnt of the lots of which the
God is the guardian, and also on aceount of the frand which they contain. - Bat
that which ix disciplinative and judicial in the city, is anaJogous to the Sun, with
whom, aceording to theolomists, the nmndane Dice, the clevator and the scren-fold
reside.  And that which is bellicerent, is analogous to the order proceeding from
Mars,* which governs all the contrarietics of the world, and the diversity of the
imiverse.  That which is roval, is analogous to Jupiter, who is the snpplier of
rulineg prudence, and of the practical and adorning intellect,  But that which is
philosophic, is analogons to Saturn, so far as he s an intellectual God, and
ascends as far as to the first eause.  These things, therefore, may thus be
assumed  throngh analogies.  Plato, however, appears to have divided the city
into two parts, and to have established as one genus, that which is agricoltural
and that which pertains to the arts, which is called demiurgie 1 but that which is
belligerent, as another; not that he now recapitulates the military polity, as
Yonginus says, but becanse throngh the word bellizerent, hie comprehends the
anxiliaries and the guardians,  For of these, the former war with their hands, but
the latter by their connsels.  Just as also among the Greeks, Ajax indeed fights,
as heing the barrier of the Greeks, and Nestor likewise fights, who is the gnardian
of the Greeks ; the latter as a defender, repelling the enemy by his connsels 3 but
the former, by employing his hands.  Unless it should be said, that Plato now

' Tor ro datpov cuder in this place, it is necessary to read ro daypior wr gulor.
* Tor yewpywy, which occurs here by a strange mistake, it is obviously necessary to read appry.
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peculiarly makes mention of the military tribe, because he wishes to narrate the
warlike actions of a polity of this Kind. ‘

“ Soc. And when we had assigned to every one that which is accom-
modated to his nature, and had prescribed one employment only to each
of the arts,” we likewise assiened to the military tribe one province only.”

In the finst place, thereis a two-fold reading of these words.  For it either s
“ And when we had presenibed one employment conformable to nature to each
of the citizens, in order that each might perform his proper work,” or, “ When we
had presenibed to each to pursue an employment conformable to natnre, which is
adapted to each according to the present aptitude of his nature.”  In the next
plice, it must be enquired thirongh what canse Socrates mukes sueh a disision, or
on what acconnt he says, “that each cwmployment is rightly pursued by hiin who iy
naturally edapted to it, amd who in a becoming manner engages in it.”  For neither
is dilirent attention, when deprived of aptitude, able to accomplish with rectitude
any thing perfeet, nor can dexterity without diligent attention procecd into
cnergy. The end, therefore, is from bothe 16 however, this be the case, 1t is not
possible for Tnm who engages in many works, to be similarly adapted to all of
themw, or to pay attention similarly 1o ally in conscquence of his ardor being
divided about a multitude of things. Henee o this case, the pursmts of the
citizens must necessanly appear to be of a viler nature. Botaf this is not right,
one employment shiould be assigned to each of the eitizens, to which he to whom
it is distriboted s adapted, and he should be ordered to extend all his care and
attention to one thing.  For he who s preperly adapted to this particular life,
and pursnes it in a becoming manner confornmably to naturve, will, it is likely,
perform in the hest way his proper work. In human polities, therefore, it is casy
to sursey a division of this kind 5 for our mature is partible, But how is this true
with rexpect to the Gods? For a divine nature 15 all-powerfol and all-perfect.
Or may we not say that with the Gods all things are in all of them, but that cach
is all things according to the pecaliarity of lnmself, and possesses the canse of
all things, one after a Solar, bhut another after o Mercurial manner?  For pecn-
liarity originating from the divine unities, proceeds throngh intellectual essences,

throngh divine sonls, and throngh the hodies of these souls. Henee of these,

* The words exaory rexap are omitied in the text of Proctus.




RoOK 1.] TIMEUS OF PLATO. 31

some participate of deminrgie, others of prolifie, others of connective, and others
of a dividing power.  And atter this manner they energize about ceneration,  In
divine natures themselves therefore peculiarity  pre-exists, defining the uanities
according to the intmity which is there, and the divine duad.  But in intellects,
difference i« pre-existent,  which separates wholes and parts, and distributes
tatellectual powers, impanting o different peculiar order to a ditlerent intelleet,
thronzh which the purity of intelleets is not confomnded.  In souls progression
and division pre-subisist, according to a ditferent life in ditlevent souls, some of
them being allotted a divine, others an ancelie, others a dwmoniacal, and others
adifferent hyparxis,  Butin bodies, interval pre-exists, producing different powers
in ditferent bodies,  For in these, there are ultimate representations of intelligi-
hles, aceording to which this particular body is effective of this thing, but another
ofthat.  And this hody has a sympathy with this thing, but anather sympathizes
with something else.  As, therefore, in this universe, cach thing acts according
to nature upon that which it was arranged by the tabrication of things to act
upon; thus also in the city, the employments of the eitizens are divided, and each
is arranged to perform that for which he is naturally adapted.  What, therefore,
the works are of the military tribe, Timirns clearly shows in what follows

“ T mean that they ought to be only guardians of the city, so as to pro-
tect it from the hostile incursions both of external and internal enemies ;
but yet in such a manner as to administer justice mildly to the subjects
of their govermment, as being naturally friends, and to behave with war-
like fiereeness towards their enemics in battle.”

In these words Plato is willing that the cuardians and auxiliaries should be
Jndges of those that actill within the ¢ity, but contenders against those that are
ont of it in one way the auxiliaries, and in another the guardians, as we have
hefore observed.  To be only guardians, however, is not a diminntion of power.
For when we assert of the first cause that he is one alone, we do not by this
diminish him, and entirely enclose him within narrow bounds 3 since neither is
that which ix only the most excelient, diminished by being so. But on the con-
trary, every addition to a thing of this kind is a diminution ; so_that hy asserting
snot only of a thing which was such from the beginning, you diminish its excellence.
And thus much for such-like particulars,

Again, however, it is requisite to consider how we may survey what is now

3 A
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said in wholes.  For what i3 that which is external in the umverse?  And how
can it be said that the universe daes not comprehend all things T May we not
reply, that evil has a two-fold subsistence in the world, viz. in sonls and in
hodies?  And it is necessary that those who exterminate confusion and disorder
from the universe, should extend justice and measure to souls, but should he
antagonists to the unstalide natore of mutter.  For some souls, indeed, are
natarally adapted 1o the intelligible, on which account, also, they may be said to
be internal, and 1o belong to the extent of the intelligible umyerse 3 but others,
being material and remote from the Gods, are ina certain respect aliens,
strangers, and external,  Henee, those who are the accamplishers of justice,
use the forwer mildly, as being naturally friends 3 but are severe to those that are
borne along in bodies in a confused and disorderty manner, as being incommen-
surate towards them, and as entirely abolishing their privation of arder, and
amputating the mexhanstible avidity of matter, For some things, indeed, cannot
sustain ornament of this hind, but imwediately vanish into non-entity. - But

othcrs whicl are moved confusedly and disorderly, are repressed by the jnstice

which previdls in the universe, and by the invineible® strength of the order of

auardian powers.  Henee he now says, that they are severe to those who are
hostile to the city. For they are such as cannot endare to behold them, In
short, there are elevating and cathartic powers about xoals, and also inspective
anardians of judgment and justice.  And itis evident, that some of these are
zualogous to guardians, but others to wndliaries.  About hodies, too, some are
conneetive, bat others dissolving powers 1 and 1t is manifest that some of these
are analozons to guardians, but others to those that are belligerent. For these
powers expand into the universe, things which are no longer able to remainn
their proper series, in order that all things may have an arrangement, and that
nothing may te indefinite or confosed. 1, ikewise, you direct your attention o

the Demiurgns himself of wholes,«and to the mumutable and nivariable nature of

the intelleets, which divine poetry calls the guards of Jupiter, yon wilt also have
in the father {of the universe] the pre-existent cause of these two-fold genera,
For through the demiurgic deing which he contains, he adorns all things 3 but
throuzh the nnmutable cuard which i< established in himself, every cternal order
remains, all disorder being entirely abolished.  You may also see there Justice
governing all things in conjunetion with Jupiter. For Justice follows him, being

' For airaywsiorcw hiete, it is necessary lo read avasraywriorow,
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the avenger of the diviue law. At the same time too, you may perceive the
anned order with which he arranges the universe, as those assert who have
written the wars of the Titans and Giants.  These things, however, we shall
hereatter discuss,

The words, however, erfernal and internal, may he nnderstood as follows :
The confused and disordered flux of bodies, at one time arises from the impo-
tence of the reasons, [or productive principles participated by bodies,] and at
another, from the inexhaunstible avidity of matter.  Reasons, however, are fami-
liar and allied to producing eauses; but matter, throngh the indefiniteness of itself,
and the remoteness of its diminution, is a stranger to its adorning causes.  Hence,
the invineible strenzth of the Godv, and the immutable guard of fabrication,
all-variously subverting its confusion, renovates the reasons of matter, and reme-
dies their imbecility ; but vanqguishes the avarice of matter.  Not that matter
resists the Gads who produced it, but that hecanse on account of its indefiniteness
it flies from ornament, it is vanqguished by forns throngh the demiurgic goard,
against which nothing is able to prevail.  But it is necessary that all things in
ihe world shonld be obedient to ity in order that they may perpetnally remain,
and that the Deminrgus may be the father of cternal natures.

“Soc. For we asserted, 1 think, that the souls of the guardians should
be of such a nature, as at the same time to be both irascible and philoso-
phic in a remarkable degree; so that they might be mild to their friends,
and severe to their enemies.”

The philosophic and the irascible comprehend both the genera, viz. the
auxiliary, and that which is peculiatly called the guardian genus, just as the
epithymetic acecords with the third genus, which is called the mercenary. For
becanse Soerates distingnishes the upper from the lower city, he manifests by
these two-fold names the differenees of the orders contained in the city ; just as
if some one having divided the world into heaven and generation, should say
that in the former there are dwmoaiacal and divine orders, and should call both
of them the guardians of generation and the universe.  For the universe is
guarded by the Gods, and it is alxo guarded by dwmons. By the former indeed
totally, nnically, and exemptly ; but by the latter partially, multitudinously, and
in a manner more proximate to the natures that are guarded by them.  For about
every God a multitnde of demons is arranged, which divides his one and total

Tim. Plat. Vou. I. L
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providence. The term philosophic, thercfore, pertains to the Gods, so far as they
are united to the intelligible, and so far as they are filled with being. Bat the
irascible pertains to dicimons, so far as they exterminate all confusion from the
universe, and so far as they are the saviours of the divine laws, and of the sacred
institutions of Adrastia.  Throuneh these causes, however, they are mild to their
familiars, aptly applying a remedy to their imbecility, as being allied to them by
nature, but severe to those that are external [ie. to those that are strangers to
them | as abolishing the indefiniteness of their nature, inan exempt manner, and

according to snpreine transcendency.

“Soc. But what did weassert concerning their education? Was it not
that they should be instructed in gymnastic exercises, in musie, and all
other becoming disciphnes?”

The assertions that have heen already made, are certain conmnon types,
extending to all thines, according to the dendurgie allotment, and divine ditler-
ence, defining employments adapted to every one, and  distributing powers
appropriately to the vecipients. But in the present words, the lite of the citizens
is unfolded, through cducation, employments, communion, and the procreation
of children, procecding in a bhecoming manner from the besinnine to the end.
What then is edneation, and how is it assimilated to the universe 7 For i the
[Socratic] city, it is the discipline of the soul, rightly adorning the trrational part
through music and cymnastic, the former giving remission to the strenzth of
anger, bot the latter exeiting desire, and vendering it as it were elerant and
commensurate with anwer, in consequence of its being vehemently remiss, and
through its deseent to a material nature, filled from thenee with a privation of
hite. But this discipline adorns reason throngh the mathematical sciences, which
Lave something of an attractive natire, are capable of exciting m s the recol-
lection of trne being, and elevate our intellectsd part to that whiclvis itself the
most splendid of being, AL which is evident to those who are not entirvely
forgetful of the arrangements in the Socratic republie,

1tis now, however, onr business to investizate, what education, gymnastic and
masic are in the universe, and what the diseiplines are of the cuardians of the
universe.  Perhaps, therefore, we shall speak rightly if we say, that cducation 1s
the perfection which fills each thing with the good pertaining to it, and causes it
to be sufficient to itsclf, according to intellectual perceptions and providential

T S
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encrgies.  But with respect to music and gymnastic, thai the former canses the
lives in the universe to be harmonious, and the latter renders divine motion ryth-
mical and elegant, ~o as always to preserve the same form, and the same inmnu-
table habit of the divine veliueles, For through these things Plato elsewhere calls
divine souls Sirens, and shows that the celestial motion is harmonionsly elecant;
for gymuastic is indeed in them.  Bot medicine is in things sublunary in conse-
quence of their reeeiving that which is preternatuval. It therefore, we assert these
things, we shall, as T have before observed, perhaps speak rightly.  For powers
proceed supernally from itelhgibles to all heaven, and impart to the celestial
lives by illumination the most exeellent iarmony, and to their vehicles undecay-
ing strengih. But the diseiphines which are i the vniverse, are the mtelleetnal
pereeptions of sonls, and of celestial natnres, according to which they run back
to the intelhaible, following the mighty Jupiter, and surveyving number charac-
tevized by unity, the traly-existing heaven, and intelleetnad fignre. Henee you
may say, that the most trne arithmete, astronomy and  geometry are in thenn.
For they behold swiltness itself, and slowness itself, which are the paradigms of
the cclestual periods.  And,  short, they survey the primordial and mtellectual
circulation, divine number, and intelleetual ficures. Yon may likewise say, that
prior to these, they contain dialectic, according to which they intellectually
perceive the whole of an intelligible exssence, and are united to the one canse of
all the unities,  Aud ifit is neeessary to speak by making a division, we may say,
that through such hike disciplines they energize abont first natures; but through
ovmnastic, preside over things secondary with uudefiled purity ; and through
music, harmonically contain the colligation of wholes.

“ Soc. We likewise established, that those who were so educated,
should neither consider gold, nor silver, nor any other possessions of a
similar Kkind, as their own private property.”

Those things which are to be ordained in a city governed by the most equita-
ble Laws, have an evident canse, and were inentioned by Socrates in the Republic.
But Low ean we transfer them to the heavers?  Must it not be by surveying
through what canse men pursue the acquisition of gold and silver, and from what
conceptions they are induced to cherish this infinite fove 7 It is evident that it is
because they wish to supply their wants, and desire to procure such things as
may administer to their pleasures. For on this account, they are stupidly astonished
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about much-beloved wealth. "They say, therefore, conformubly to Cephalus, that
the rich have many consolations. If, however, these things thus subsist, the
perfection of the celestial Gods, since it is suflicient to itself, and 1s converted to
the beautiful and the good, is not at wf in want of this adventitions and apparent
selfsufliciency, wor docs it ook to convenience, or regard as its scope valgar
atility 3 but being established remote from all indigence and material necessity,
and replete with good, it has 2 leadinge and ruling order in the universe, More-
over, it does not admit partible and divided good. Bat it pursues that which 1s
common and impartible, and extends to wholes, and is especially characterized
according to this.  Henee it harmonizes with what is now said, “that those who
are so educated should neither consider gold, nor silver, nor any other possessions of a
similar Lind, as their owon private properiy.”

If you are willing also, 1t may be said, that gold and sileer, and cack of the
metals, as likacise other things, grow in the earthy, from the celestial Gods, and from
an effluvion thence derived. It is ~aid therefore that gold pertains 1o the Sun,
sitver 1o the Moon, lead to Satarn, and iron to Mars.  Henee these are gene-
rated from thence.  Bot they sulisist in the carth, and not in the eelestial Gods
who emit the effluxions.  For they do not receive any thing fronn materiad natures.
And all things there, ave indecd from all, but at the same time a diflerent peen-
larity has dominion in o ditlerent divinity,—here, ina Satarnian, but there, ina
solar manner; to which those who love to contempliate these things directing
their attention, refer one material substimee to this, but another to a ditlerent
power.  These things, therefore, are not the private, but the common property of
the Gods ; for they are e progeny of all of them.  Nordo they subsist 1o them,
For as they produced them, they are not in want of thew s but the melals which
are here, derive their concretion from the ¢fflurions of the celestial Gods. Why,
therefore, are these things carnestly porsued by men inapartible manner? - Ttis
because they have a material life, and are extended to a partial nature, apostatiz-
ing from the whole.  For on this account there is much among them of mine and

not mine.  But they abandon the union and connnunion of i,

¢ But that rather, after the manner of auxiliaries, they should receive
the wages of guardianship from those whom they defend and preserve ;
and that their recompense should be as mueh as is sutlicient for tempe-
ratc men.  'That besides this, they should spend their stipend in com-
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mon, and live cohabiting with cach other, and neglecting other pursuits
should pay attention to virtue alone.”

It i1s not atall wonderfol that in human lives there should be donation and  re-
tribution, and a reward of heneficence.  For it is well said by Socrates in the Re-
publie, that the mark at which he aims is to render the whole city happy, but
not one particular genus of i, such as the guardian.  If, however, this be right,
it will be requisite that some persons in the eity should he the saviours of it by
their providential care and prudence, but that others by ministrant aid and servi-
tude, shouhl supply the saviours of the polity with the necessaries of life ; just as
the nature which is in us, by fashioning and preserving the organ, prepares milk
for the energies adapted to it. But in the world, what retrilmtion can there be,
or what recompense can be made by mortals to the celestial Gods?  For may we
not say that these are the peculiarities of human imbecility, in consequence of not
possessing self-sufliciency, but that every God is sutlicient to lnmself, and in con-
Junction with the self suflicient is superfull? Henee throngh the union of super-
plenitnde with self-suflicieney, he fills all secondary natures with good, bnt re-
ceives nothing from them.  Or it may be said, that though divinity receives
nothing, as beine sufficient and unindigent, yet at the saane tine he requires cer-
tain remunerations from us, retribntions of beneticence, the acknowledoment of
thanks, and equity, through which we are comverted to him, and are filled with
greater wood.  For being wood,* lie is desirous that all things should look to bim,

cand should remember that all things are from him and on account of him.  For
the preservation of the natures posterior to him, i< for cach of them to be suspend-
ed from a divine cause.  H, however, we interpret these things after this manner,
referring remunerations to conversions, and the acknowledgment of thanks, how
can it still further be iferred, that the Gods cohalint witli us in common, and spend
a remuneration of this hind ? It is better, therefore, to understand remuneration
in a more physical way,  For since eftllunions proceed from the heavens to the
mortal place, but exhalations aseend thither, and throngh these the fabrication of
the Gods about mortal natures receives its completion, hence Soerates calls such-
like mutations and t-nsitions of terrestrial natures, remunerations or wages from
sublunarvy matter,” which are perfected by the heavens, in order that generation

' lUis necessary afier ry avrapaed here 1o supply the word vreprAnpes,
* For ayaBwy yap ov, il is obviously requisite to read ayalo, «. A.
7 fostead of axo rns oAqs in this place, 1 read axo rae vAns rys vrogeAnyns,
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may never fail. But it mnst be said, that the cohabiting in common, is the onc
conspiration of divine fabrication, and the concordant providence of the celestial
Gods, through which every thing that undergoes a mutation from the earth is
consumed, and generation is viriously changed through the harmonions dance
of the celestial divinities 5 to which also Timwns looking says, * that the whole
world is friendly and known to itsclf through virtue, and that its corruption is the
source of its nulriment, i consequence of cffccting all things in, and suffering all
things from itsclf”

What then is the end of this one and common lite of the citizens ! Socrates says
virtue, viz. divine virtne.  For virtue subsists tirst with the Godsy afterwards from
them, in the genera saperior to mau and a certain portiou of it deseends also to
ws.  The guardians of the world, therefore, Hvine conformably to this, are also
unocenpied by other pursuits.  For they do not look to convenience, nor to ex-
ternals ; for all things ave within themselves, They likewise are the saviours of
all things, and il thew with what i~ heautiful and cood, heing ministrant to, and
co-operating with the one fther and Deminrens of wholes, Sinee, howeser, they
give measire ta the mutations of the carth, uot in so doing (lvp:u'lin'_: trom, but
being converted to themselves, and subsisting in thewmselves, on this acconnt So-
crates says, @ recompense such as ts sufficient for tonparate pien.”  For beme tem-
perate and pradent in what relutes to themselves, they measure seeandary na-
tures, ('nlnprc-ln-ruliu: their all-various mutations in the simplieity ot their own
life.  Thus therefore what is said may be explained incthis way. Batm another
way we may say, that picty and a conversion to the Gods, especially contain a
measure, and are ocenpicd by the good. This measure, however, is defined by
the Gods themselyes according to divine prudence, since the Gods are able
both to save themselves and others.

« §oc. OF women too we asserted, that they should be educated in
such a manner that their natures might be aptly conformed so as to be
similar to those of men s with whom they should perform in common

both the duties of war, and wlitever else belongs to the business ot lfe.”

Plato very properly thonght that the virtnes of men and wotnen are conunon,
since he evinees that both have one homan form, but not the male one, and the
female another.  For things which have a ditferent perfection according to form,
are also different in species. But things which are the same in species, have like-
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wise one and the same perfection. This, however, is denied by others, who as-
sert that there is a diflerence according to form between men and women, though
Plato has shown that it is both possible and advantazeons for women to have the
same virtnes'as men. JUis possible, indeed, heeanse this, history contirms.  For
there have heen found weli-edueated women, who have been far superior to men,
But itis advantazeous, because it is hetter to lave double than halt the number of
those who exhibit virtme in their works,  As therefore we form the male guar-
dians from sach a particular edueation, and from such pacticular diseiplines, thus
aiso we form the female guardians from the same : and in a similar manner, the
female warriors from the same institutes as the male.

In order, iowever, that we may admire in a greater degree the conceptions of
Plato, we must hetike ourselves to wholes, and to the order of the universe, where
we may survey a wonderful eonspiration of the male and female nature. For in
the Gods, indeed, these are so connascent with eacl other, that the same divinity
is called both male and female, as is the case with the Sun and Meéreury, and
certain other Gods, Where also they are distinguished from each other, the
works of the male ind female that are of the same order, are common, <o as that
they primarnily proceed from the male, but in an inferior degree from the female.
Hence, likewise, inmortals, nature evinees that the female is more imbeeile in all
things than the male. Whatesver, therefore, proceeds from the male, this the female
also can produce in o diminished degree. Henee Jlano proceeds together with
Jupiter, cenerating all things in conjunction with the father.  Ienee, too, she is
said to be equal in rank with Jupiter, as is likewise Rhea with Satnrn. - For this
Goddessix the hosow of all the Saturnian power. Farth also is equal in diznity
with Heaven.  For Earth ix the mother of all thines, of which Heaven is the fa-
ther.  Aud prior to these elements, i€ we direct our attention to hound and infi-
nity, which rank i the order of prineiples, we shall find that all things whatever,
which proceed iuto existenee, are generated from both these.  You have there-
fore, wi the intethgible, in the intellectual, and in the supermundane Geods, the har-
monions conjunction of the male with the female. You may also see the same
in the heavens,  For the whole of generation is governed by the Sun and Moon
in a greater and paternal degree by the former; hut secondarily, by the latter.
ience also, the Moon is denominated by some, a lesser Sun. Aud among the
male divimtics in the Sun, there ave likcewise lunar Gods, and analogous orders.  But
if you direct your attention to diemons, you will every where see the providence of
these two-fold genera conjoined.  For divine female dwemons, unitedly eflect all
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things in a secondary degree, which are accomplished by divine male dwxnjons
primarily. Female psychical likewise, and female corporeal demons, have to the
males the relation of mothers to fathers, and of Juads to monads. For they ge-
nerate all things with diminution, which the males produce paternally and united-
ly. If therefore we before rightly assimilated the guardians to the celestial Gods,
but the auxiliaries to dwmons their attendants, and who are ministrant to their
providential energies, Plato very properly embraces in these genera, a similar
conjunction of the male with the female, and imparts to both common virtue, and
commun employments; just as Nature hinds these genera to, and cuanses them to
procreate the same things in conjumction with each other. . But she does not
divide the one fron the other, sinee whatever is generated from both is unprolific,
when cither of then is separated 5 though there is a greater ditference in the phy-
sical oreans thanin the lives of these s yetat the ~anne time 1 these also, Nature
makes the work of them to be common. Much more, therefore, does the commu-
nion of them in their employments, and the whole of their hife, deserse to he

honoured.

« Soc. But what did we establish concerning the procreation of chil-
dren? Though perhaps you easily remember this on acconnt of 1ts novels
ty.' Yor weordered that the marriaces and clildren should he cammon;
as we were particularly carcful that none might be able to distinguish
their own children, but that all might cansider all as their kirdred. That
hence those of an equal age might regard themselves as brothers and sis-
ters ; but that the younger might reverence the clder as their parents and
grandfathers, and the clder might esteem the younger as thenr children
and grandsons.

“ Pry. These things indeed, as you say, are easily remembered.”

If some ane shonld inquire why that which is unusual s casily remembered,
it is not dificult to reply, that it excites onr phantasy e creater degree as being
unexpected and inserts inus a elearer impn*nion of itself.  Moreover, it is casy
conformably to Plato, to show how what is here said of marriazes and ehildren
being common, applies to women.  For he wished, according to the intention of

' 1o the text of Proclus, akyfeeay is erroneously printed for anfecar.
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the rulers, that their connexion with men should take place in definite times,
accompanied with sacriices and prayers; and that the woman that had con-
nexion with a man, should not be the property of any one man, but should be
separated after connexion, and dwell apart, and again at other times should be
copulated with that wman whom the zuardians might approve.  But these things
are thos indicated in what is said in the Republic,

Referring, however, the theory of these particulars to nature, let us show how
they pertain to the order of the universe.  For these things by a mnch creater
priority exist in the Gods, on account of the nnion of the divinities.  Forall things*
are the progeny of all the Gods, though different things are characterized by a
diicrent pecoliarity,  All the Gods likewise are in all, and all are united to
all, in conjunction with an unmingled purity adapted to all, to which Socrates di-
recting his attention, embraces this commnuion, and this distritntion of employ-
ments, assigning one to each of the arts, conformahly to nature.  For not to know
their own progeny as peculiarly their own, takes place with the Gods. On which
acconnt, indeed, their intellectnal perceptions, and also  their productions are
common. Each of them, however, henefits and preserves that which is generated,
asheing the common oflspring of all of them, Moreover, to constder all those as
Lrothers and sisters that are of an equal age, those that are elder as fathers and
crandathers, and the younger as children and grandsons, orizinates from the
Gods, and is transferred from thenee to this polity.  For similitude of essence,
derived froms the same caunse, is that which is fraternal in them. But prolific cause,
is in them that which is analogons to fathier and grandfather. And an eftiux of
essence proceeding into a second and third series, exhibits the form of offspring.
For that the same Goddess is conjoined with different Gods, or the same God
with muany Goddesses, may be assnmed from mystical treatises, and from what are
called Sacred Marriages in the mysteries, which Plato as much as possible imitat-
ing in what he ordains about politics and marriages, calls the marriages sacred.
In physical productive powers also, we may sce that there is one and the same
recipient of different powers; and one productive power presenting itself to the
view in a multitnde of recipients, and pervading throngh many receptacles,  But
formx are analogous to males, and receptacles to females.  Why therefore is
this very thing belield in the universe, but is paradoxical in human lives! I say
it is because these lives are cut off from wholes, and every human soul is partible,

' For ravra here, it is necessary to read warra.

Tim. Plat. Vou. 1. J
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Hence the dogmas which embrace this communion appear to it most diflicult to
be admitted.  1f, therefore, some one shonld take away the condition of his pre-
sent subsistence, and elevate himself to the whale of things, he would immediate-
Iy admit this communion, and despise the sympathy whichis divided by the mnl-
titude.  So far, however, as cach of us is extended, and minutely distributed
about a part, and thus relinguishes the whole and one, so far also he leaps to a
life of this Kind, which is an unrestrained habitwde, a disorderly arrangement, and

an indivisible division.

“ Soc. But that they might from their birth acquire a natural disposi-
tion as far as possible the best, we decreed that the rulers whom we placed
over the marviage rites should, throuch the means of certuin lots, take
care that in the nuptial league, the worthy were mingled with the worthy ;
that no discord may arise in this connexion, when it does not prove
prosperous in the end, but that all the blame may be rveferred to fortune,

and not to the guardians of sucli a conjunction.”

Plato partienfarly assnmes in his Repobilic similitude, sameness, and geometri-
cal, in conjunction with arithimetical cipatity, Inorder that the similitnde of it
to the heavens, as in scusibles, or to the tellizible, as in supereelestiad lives, may
be perfeetly preserved.  For throuzh this cause, in marriazes also, he Preserves
the union of the best woman with the hest man, and of the less execllent woman
with the less excellent man. For in the Gods likewise, primary natures arve more
connascent with those of the first rank, and secondary with those of the second
rank ; and together with union there is unmingled purity. Tenee in the second
genera after the Gods, o distribation of this Kind eanformably to the mtention of
the Gods, is effeeted according to desert. On this account, divine female dae-
monx are co-arranged with divine male damons, psychical female with psyehieal
male, and material female with imateriad male damonse - And esery shere, the
wnalogons in order procecds as far as to the Last of things. To which wemay
add that the rulers contiiving that this connexion may take place Iatently, soth-
ciently adumbrates to us that the canse of such a conjunction of genera sub-
sists unapparently with the Gods; being thenee primarily denived, but seconda-
rily from divmons,” and from the order of cach, which the lot indicates; possess.

"I e necessary biere to iusert the words, aro rwy Sarperwn .
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ing the power of collization from similitude of life, according to which each is
co-arranged with the similar, the divine with the divine, the material with the
material, and that which has a middle subsistence, with the middle. On this
acconnt, hikewise, all sedition and dissension s removed from divine natures,
each loving that waich is allied to itself, according to its own order, perceiving
that this order is spontaneous, and not adventitions and devised ; of all which,
the citizens heing conjoined in marriage hy lot, and not looking to elezance and
ornament in the connexion, is an image,  Forin natural things, also, receptacles
are distributed to forms appropriately ;s and each form may aseribe the eause of
its own co-ordimation to material varicty. At the same time, likewise, this is
eflected according to canses * which preside over the whele fabrication of things,
and which are analogons to guardians. — And thus much, therefore, has been said,
for the sake of the theory of wholes,

Lanzinus, however, donbts hiere, whether Plato was of opinion, that souls are
emitted together with the seed @ for in order that they may become most excellent,
e conjoins simikrs with similars.  And Porphiyry veplies indeed to the daubt,
but not satisfactorily.  Our preceptor, however, thinks that in the first place it
should be observed, that Plato himself adds, « In order that they might acquire a
natural disposition as far as possible the best.”  For children receice a physical
similitde from their paveats, and participate of a certain dignity and excellence from
their begetters, according to the physical virtues.  In the next place, it must be
obzerved, that thongh it is not true that souls are emitted together with the seed,
yet there is a distribntion of the orzans aceording to desert.  For all souls are not
introduced into casual organs, but each into that organ which is adapted to it.

e75ha wev exGhog eluve, yeipx B yeipove SoTxev,®

says Homer.  Farther still, as an initiator into the mysteries, by placing ccrtain sym-
bols about statucs, renders them more adapted to the participation of supcrior powers,
thus also total nature fashioning bodics, by physical productive powers, the statues of
souls, disseminates a diffcrent aptitude in different bodies for the reception of different

' For ra arriara liere, it is requisite to read ra ara.

* Iliad, x1v. vs. 382. i. e. ** He gave the good [i. e. the brave] man, good things, but the less ex-
cellent chiaracter, things of a less excellent nature.  In the text of Proclus it is erroucously ecfAa per
«oBAa edvre, . A,
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souls, the better and the worse ; which the politician likewise rightly understand-
ing, pays attention to the emission of seed in the city, and to all physical aptitude,
in order that the most excellent sonls may be generated for him in the most excel-
lent natures.  And thus much in answer to the doubt of Longinus.  But why
does Plato conceive it is better to think that Fortune is the cause of this distribu-
tion to the citizens ! Shall we say it is, because it is advantageous to us to know
the cause of things which we think to be zood, bnt better to conecive the presence
of such as we appreliend to be evil, to be cunseless, than to accuse the eause
which distributes these [seeming evils] for a cood purpose? For this excites to a
contempt, or rather to a hatred of the giver; because every one avoids that which
becomes to him productise of evil.

“ Soc. Moreover, we ordered that the cluldren of the good should be
eduacated, but that those of the bad should be secretly sent to some other
city.”

These things also are established in the Republie, but by a much greater prior-
ity take place in the universe.  With respect, therefore, to the productions of
Gods and Damous, some genera abide in them, pure and remote from generation,
which on this aceount are callad nudefiled 5 but others descend into generition,
not being able to remain in the heavens without a downward melination. And
some of these are the offspring of good, but others of less excellent powers. Ior
the term bad is indicative of fess cxcellent. "The horses, therefore, and chariotecers
of the Gods, are all of them good ; but those of partial souls are of a mixed
nature.'  Hence in these, there is preponderation, a verging downwurd, and a
defluxion of wings, which the celestial Gods send nto generation, and dwmons
who preside over the descent of souls. The eclestial and undefiled genera of
sonls, therefore, are nourished following the Gods to the banguet and delicions
food, as it is saidd in the Phiedrus.  And those that are subservient to generation,
cormmunicate with it, being latently sent into it from the heavens, as Soerates
says, indicating by the word latent the invisible and ocenlt canse in the Gods of
the psyehical descents, and that souls which thence descend, beeome sulject
[latently] to another providential inspection, and to other gnardians who preside
over generation.

! This is asserted jnthic Phaedrus,  See this explained, in the noles at the end of this Translation,
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“ Yet so that such of the adult among these as should be found to be
of a good disposition, should be recalled from exile ; while, on the con-
trary, those who were retained from  the first in the city as good, but
proved afterwards bad, should be similarly banished.”

In the Republic, Socrates makes a tiansition not only from those that were
distributed fron: the upper into the lower city, but also from those of the golden
race that were born there.  Here, however, the reference is made to those who
are recalled from exile. Do these things, therefore, accord with each other? Per-
haps, indeed, it is possible to reconcile what is here said, with what is there deter-
mined, if we understand the word adult, as not only pertaining to those sent from
the upper eity, but likewise to all those that are educated in the lower city.  For,
in short, the natural disposition is to be considered of those adults who were born
in the tower eity, or of those whe were sent froni the upper into the lower ecity, and
thus these that are worthy are to be recalled from exile.  Butif some one is will-
ing to understiand the words aceording to onr tirst explanation of thent, it nst
be said, that what Socrates now delivers is conformable to the things proposed
to he considered.  For descending [rational] sonls azain ascend, but not such
souls as had their Lypostasis from the beginning in generation, and abont matter,
such as are the multtude of irrational souls,  And thns meh for the words
themselves, Nee, however, how the same things take place in wholes, as those
which Socrates ordains in his polity.  For some things always have the same
order in the heavens, remaining divine and immntable 5 but others are always
conversant with generation s and others are in o certain respect the media between
hoth 5 at one time, indeed, being suspended from divine natures themselves, but
at another being mingled with these that embrace generation. It is not, therefore,
the daemoniacal genus which aseends or descends, nor is this to be asserted of
multiform lives, nor are diemons subject to death, hut partial souls, which are at
one time conversant with generation, and at another are transferred into a divine
dwmoniacal allotment; which things being known by Socrates in the Republie,
he legislatively ordains that which is analogous to them.  For the cclestial Jupiter
presides over the Gods in the heavens, over dwnions that elevate partial souls [to
their paternal port], and also over others that lead souls iuto generation, in order
that the ascents and descents of souls may be never failing in the universe. * For
though you should sce this particular soul restored to its pristine perfection, yet



46 PROCLUS ON THE [Boox 1.

the father sends another to be aunumerated,” according to the divinely-inspired
indication* about these things.

“ Soc. Ilave we, therefore, again sufficiently resumed the epitome of
the discussion ot yesterday, or do we require any thing further, friend
Timeens, which has been omitted #°

The resumption of the polity teaches us, through images, how the miverse is
filled with the most excellent productive powers. For generated natures it are
separated from each other, amd eacl comnnmicating with other thines, energeizes
according to its own peenlinvity. And primary, indeed, are exempt from secon-
dary natures, yet employ their energies, as necessary ta the completion of the
universe.  But secandary are adorned by primary natares, The most exeellent,
however, of mundane heines, are connaseently conjoined with the most exeellent,
middle with middle, and ast with such as are last. Bot the same prodocetive
powers pervade thronegh many suhjects, and the same recipients pavieipate of
many productive powers.  Lives, also, atdilerent times have ditferent allotiments,
according to their desert. Al these particutars, therefore, safliciently place be-
fore our view the order of the universe,  For in detinite heads, Socrates has, ina
becoming manner, epitomized every form of the polity, reenrring to imtellectual
impartibility, in order that he might imitate the God who adorns the eelestial
polity intetligibly and paternally. Bat sinee every swhere measores and - perfee-
tion are detintely imparted to secandary natures from [primary J eaises, on this
account also Nocrates requests Tineeus tointorm him, whether he has campre-
hended fin his epitome] every form of the polity, For every intelleet being tinnly
fixed in the deity prior toitself, defines wself by looking to i, Ta which wenny
add, that to speak smmmarily is a syimbol of the tiest parts, and the head of the
universe heing adorned by the faliricator of the heavens s whieh the Deminrgus
of the nuiverse adorns in o more perfeet manner, looking to the whale, aud the
one life of the worlde And thus much respeeting the analogy of partial natures
to wholes,

The investization, however, h not attended with any difheulty, whether the
words mean, * Mave wee nowe cpitomized the polity which we discussed yesterduy 27 or
« Have we again epitomized to-day, the polity which we epitomized yesterday 27 For

' i e Accordiog to the Chaldean Oracles,
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whether yesterday Socrates spoke more diffasely, Imt now summarily, or he
spoke snmmarily in both, the divine Lunblichus approves of either of the read-
mngs, and we do not at all difier from him. Perhaps, however, the latter con-
struction is more consonant,  For again to disenss the polity summarily, mani-
fests that it was smnmarily disenssed vesterday,  And it s not at all wonderful,
that the smmmary discussion which took place in the Republie, shonld not be
bronzht to light.  For many other things which are asserted here, as being said
on the former day, are not to he found in that diatogue.  Unless it shonld be said
that the word again, does not refer to the epitomizing, It to resuming the discus-
sion.  For he resumes, who narrates at great lenath what had heen hefore said 3
but he again resumes, who summarily contracts the narration.  But whichever of
the constructions is adopted, neither of them is attended with any difliculty.

‘“ Soc.  Hecar now, then, how T am affected towards this polity which
we have discussed.”

What Soerates says in the words that follow, comprehends, that I may speak
summarily, these five particnlars. First, what that is which in what has been
said, he desires shonld take place, after the narration of the polity.  Secondly,
that e is not sufhicient to effect this himself.  Thirdly, that neither is any one of
the poets sutlicient. Fouarthly, that it i< not proper to eommit a work of this
Kind to the sophists. Fitthly, that the auditors alone can accomphsh that which
is ecarnestly desired by Socrates, in a becaming manner. What, therefore, i
this? For it is necessary, in the first place, to speak coneerning that which
Socrates desires to see after this polity, viz. ta see, as he says, a city of this kind
m motion, engaging in contests and  labors, and warlike actions, in order that
after the peacefal hite which he had delivered, e might have to narrate the ener-
gies of the city arising from circumstances of times and places.  This, therefore,
is what he wishes to see accomplished. '

Some one, however, may doabt to what the desire of Socrates is directed, and
on what account he wishies this to Le acconmplished.  Parphyry therefore dis-
solves the doubt by saving, that energies perfect hahits, not only those energies
that are prior to habits, but also those that proceed from them.  For the pertec-
tion in habit, is in conjunction with energy, since otherwise habit will be in
a certain respect in capacity, and at rest through remission of energy.  Socrates
therefore, in order that he may survey the polity truly perfect, requires that in
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words it may be beheld in motion, engaged in warlike actions, and contending
with others. And it appears, says he, from hence, to be manifest that Plato does
not admit that the habit of virtue by itself, but when energizing, iy sufficient to
felicity. It may, however, be said, in answer to Porphyry, that if the end was
military, it would be requisite to assert that war vives perfection to the polity.
But if the end of it is peace, what occasion i there to solve Platonic doubts by
introducing Peripatetic explanations?  Or though the end is not military, yet
war exhibits the magnitude of virtue in a greater degree than peace, Just as
mighty waves and a tempest, show in a stronger lieht the sKill of the pilots art,
And in short, this is effeeted by circumstances, as the Stoies also are aceustonmed
1o say, “ Give circnmstances, and take the man.”  For that which is not subdued
by things which enslave others, manifests a life in every respectworthy . Perhaps,
however, it is absurd to refer the canse to these things alone, though they hoae a
political reason, and not to look to the whole scope of Plto, according to which
the God who adorns the polity in the heavens, s willing also that generation
should he governed by the celestial Gods, and that the war of forms in matter
should always sabsist 3 inorder that the cirele of zeneration may adumbrate the
celestial cirenlation.  Aud this itis to see the eity excited to war, 1o sce genera-
tion co-aranzed with the eclestial regions, and the whole of 1t zoverned from
thenee, L appears Likewise, that this is analozous to what is shortly after said
by the Deminrgus of the wniverse, That when the generativg father wnderstoed
that this concrated vesemblance [the world ) of the cternal Gods wored and bieedy he
was delighted wuth Jis workSt Inoaosiolar nuamer, therefore, Socrides wished
to see his eity moving and energizing 3 just as the God who comprehends the
celestial polity wished to hehold the natares whicl it contiins energizine, wnd
adorning the cantraniety produced by seneration, Such an analogy, thetefore,
as this, takes place i the present stanee,

1f, however, we arranged before, the lower city us unalogons to generation, but
pow s analogons to war, yoa must not wonder. For the saie things may be
safly arranged among diflerent things necordiug to diflerent amalogies,  For
generation also, according to the lives in it which are inseparable from matter,
resemblies the lower eity 3 but according to its coutraricties and material tumult,
itis sinnlar to wir, and warlike disseusions, “That we may, however, co-adapt
every thing to the theory of mundane wholes, prior to the consideration of every
particular, let us direet our attention to the second thing said by Socrates, and
see how it accords with this theory.  For since Socrates is analogous to the first
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of the three fathers who adomn the first of things, he says he v not sufficient to
fashion what follows.  For the divinity who gives subsistence to all thines, s
ditlerent from i who constitates tuings of a middle native 5 and this God again
is different from him who is the cause of things that rank as the thard.  Bat the
third particalar is, that neither are the poets suflicient for this purpose. Nor, in
the fourth place, the soplists. The former, indeed, beeanse they imitate the things
m which they have been noarishied 5 but the latter, becanse they are wanderers,
and not at one and the same time, philosophers and politicians.

Aaain, therefore, let us see how these things are conformable to what has been
before said. For it is necessary that the powers that are to preside over genera-
tion =honld not he separable' from material natures, but conversant with them,
For these powers are analogous to poets who invent fables, and to imitators,
For these are employed about images, alone praise material and partible natures
which they only know, and are nuable to ascend from matter.  Nor s it fit that
these powers should be inseparable,® and very wmutable, at diflerent times ascend-
ing or descending to different orders, snch as are partial souls, who are assinmi-
luted to sophists; hiecause they also poxsess all-heantiful productive powers, It
at different times wander to different parts of the world.  Hence it is necessary
that the powers that connectedly contain generation, whicliis governed by the
lieavens, should at one and the same time be philosophical and political § in
order that throngh the philosophic characteristic, they may he separate from the
subjeets of their government, but may energize providentially through the political
peculizity, performing the duties pertaining to their allotments according to
intellect. Tor that which is physical, being productive, is inseparable from
watter 5 hut the form of partial souls heing xophistical, is abundantly wandering.
[t is necessary, however, prior to things which are moved, that there shonld be
the invariable snd perpetwdly-permanent providence of the Gods, and immutable
priar to mutable allotments. bo the iifth place, therefore, Socrates delivers to us
who those are, that are able to eflect this.  For these things are to be transferred
from words to deeds 5 because the Deminrgus of the universe, and the rest of the
fathers, fabricate totally and exemptly ; the secand of which fathers gives subsist-
ence to middle, but the third to last natures.  And to these Timaus, Critias, and

* For axwpuwrovs liere, it is necessary to read ywpiorovs, and 10 supply aXka, so as iustead of oere
axepLIToVS QUrey Gival &l, Lat ¢y avrais erpcpoucyas, 10 read ovre A¥PIOTOVS QVTWY Ctvat &l, alla aain. A,

* Hence for xupieras in this place, il is necessary to read axwpioras.

Tim. Plat. Vou. I. : Y
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Hermocrates, are analogons.  But of these, the first is praised in an admirable
manner, Socrates also adding, “in my opivion;” hut the second, in a middle way,
conformubly to his order; and the third, in the Tast degree, i. e, according to the
testimony of others,

“ For I will illustrate the affair by a similitude.  Suppose then that
some one, on beholding heautitul animals, whether represented in a
picture or really alive, but in a state of rest, should desire to behold
them in motion, and engaging in some one of those contests which per-

tain to bodies.”

Longinus says, that Plato here decorates and beantidies his diction, through
similitndes and the gracetulness of the words,  But Longinus says this in answer
to certain Platonists, who contend, that this mode of expression is spontancous,
and not the result of art.  For Plato, he observes, pays attention to the selection
of words, and does not employ them easuallv. It may, however, be said, that
Plato made choice of this form of words from a mode of diction which was at that
time common and usual, and that he was very attentive to what was customary.
For the atonis of Epicuras would more rapidly by their conenrrence produce the
world, than uonns and verbs wonld form a correet sentence by a casnal compo-
<ition.  But s~ome Blame Plato for cmploying metaphors inthe use of wordsy
thongh with respect to composition, all adimire him. At the same time, however,
it may he inferved, not from this circnmstance alone, but from sueh care and
indnstry as are exhibited in the present words, that he pad great attention to
diction.  For Soerates does not simply say, thut he desiies to see this aecom.

plished by those that were with Timaas; but he speaks hilee one decorating his

3
words and alluring the hearer, when he savs: ¢ For I will illnstrate the affuir by
a similitude.  Suppose that some vne on beholding beautiful animals, whether repree
sented inapicture, or reolly alive,” &c. And thus much for Longinos,

Origen, however, grants indeed, that Plato is attentive to the grace of diction,
as the end of it, but that he employs this .

not as regarding that which is pleasing,

image for the sake of exhibiting the manner in which he was Limise!f aflected.

' The text of Proclus has, erroncously, vai rof rwy 1o owpdot EoaovsTws us ey Kara Ty ayw s

abAcvrrws, instead of xae 11wy ron owpaos LokoviTwy Fpoonray xara Ty aywsiar alovrta.
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Aud we say, that this similitnde was written for the sake of the imitation of divine
natures; that the grace of the words presents to us an image of the grace im-
parted by the Deminrizus to celestial natures; and that the artitice of the dictiou,
which is mingled with the spontaneons, adumbrates divine production, which
bas indeed a houndary from itself; and also a prozression from beinz and
essence.  If, likewise, you direct vour attention to the image itself, beautiful
aniwals manifest those natares that are resplendent with [divine] beauty ; but those
represenfed tn a picture, or really alive, indicate corporul images, and true lives
prior to these imitations,  For the fizures of the Gods are resemblances of the
animals that are tn them,  But those that are in a state of rest exhibit to us the
natures that are full of intellectual arrangement, and of an equable and continued
life; those that are fn motion such as proceed into another order, and a second
fahirication; and those which cngage in some onc of the contests pertaining to bodies,
are images of those that impart to more umperfeet natures their own proper
etlluxions and powers, and operate by their own powers on other things.  And
thus mneh respecting the inace.  But the words whether represented in a picture
or really alive, ave richtly asserted in both respects of divine bodies,  For they are
depicted by the dodecaliedron, awd they possess eflicacious and deminrgic lives,
If, however, you consider the words separately, they will siznify that the before-
mentioned polity is indeed fushioned in words, and is assimilated to the heavens,
but exists, if not in human, yet tn true or demoniacal lives.  Farther still, o desive (o
see the city in motion, ts analogous to the words [in another part of this dialogue]
as soon as the father saw the universe moving, he was delichted, and icished to assi-
malate it tn a siill greater degree to its paradigm.”  For thus also the adorner of
the heavens wished to sce them in motion, and through motion governing the
war of generation,  But the words “engaging in some onc of the contests pertaining
to bodics,” are employed, becanse of coutests some belong to souls, but others to
bodies 5 and the fatter are such as running, wrestling, and gymnastic.

“ In such a manner am I also affected towards the city which we
have discussed.  Tor I should gladly hear any oue relating the contests
of our city with other cities, when it engages in a becoming manner in
war, and acts durning such an engagement in a way worthy of its educa-
tion and discipline, both with respect to practical achievements, and
verbal negociations.”
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We have before shown through what cause, and with reference to what para-
digm, Socrates wished to see his republic contending in war. Because cities,
however, employ against their enemies both works and words; words indeed in
embassies, in eompacts, in exhortations to hattle, and in every thing of this Kind §
but works in the pitching of camps, inspears, and the hurling of missive weapons;
on this acconnt Socrates wishes that a city of this kind should be celebrated
according to both these.  In words indeed, as prudent, cautions, magnanimons,
and strennous ; but in deeds, as hrave, vehement, and well exercised.  For thus,
according to both, it witl imitate its paradigini, who, shining with physieal and

intellectual productions, adorns all the war of generation.

“ For, indecd, O Critias and Hermocrates, I an conscious of my
own inability to praise such men and such a city according to their

desert.”

This is the second of the proposed heads, of whicl we have before assigned the
cause, and shall now again explore it according to another method.  For now
some of the more ancient [interpreters] have said, that the encomiastic form of
writing is robust, superh, and magnificent; but the Socratic character of diction
is slender, accurate, and dialectic. The tatter, therefore, is contrary to the
former.  Henee Tsay they] Socrates avoids panegyrie, as knowing the power he
possessed, and the subjects to which it was natarally adapted. Those, however,
who assert this, in additon to their being directly refuted by the Menexenus,
appear to me not to have percetved the mamnificence of the diction of Socrates in
the Phiedrus. There are also those who say itis fit that the artificer of such-like
encomimns, should be shilled inwarlike aflairs. Henee many historians err in their
dixposition of armies, thronch ignorance of tucties,  Bot Nocrites having fought
at Delos and Potidiea, was not unskilled in all sach-like particnlars. Others
again assert, that Socrates speaks ronically, just as e said with respeet to other
things, that e was iznorant of them, so here lie says, that he did not know how to
praise this eity according to its desert. The irony, however, of Socrides was
employed against sophists and  young men, and not against wise and scientific
men. Ui hetter, therefore, instead of these things to say, that Le suards against
Lecoming the third from the truth. For the works of o rightly mstitnted eity, are
the third from the paradigm of truth fi. e. of the true or intelligible polity . Heney,
wishing to remain in the second from the truth, hie says, he is not able to hear the
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descent to the third species of life.  And an impotency of this kind is an abund-
ance of power.  Tor to e able to abide in paradigms, is effected throngh power
which s transeendent.  Yon may likewise see how this accords with what hasg
heen before said by us respeeting the analogy of these things to wholes.  For the
second fabrication is assunilated to the first, and on this account is proximte to
it. For the whole dewinrgic series is one, possessing union together with separ-
ation.  Very properly, therefore, is Socrates precedancously pxtended to Critias
and Hermoerates, and he rightly thinks it it that they should weave together the
particnlars it are next in order. Foe Timaeas is abont to deliver these things in
a more universal and elevated manner, and not through images, in consequence of
dircetly preserving his analogy to the Demiurgus of wholes, who paints the
heavens with the dodecaliedron, but generation with appropriate figures.

“ Indeed, that I should be incapable of such an undertaking is not
wondertul, since the same imbeeility seems to have attended poets, both of
the pastand presentage.  Not that [ despise the poetic genus; but it is
perleetly evident, that the imitative tribe easily and in the best manner
imitate things in which they have been educated.  But that which is
forcign to the education ot any one, it is difficult to imitate well in deeds,
and still more dithcult 10 words.”

This is the third of the before-mentioned heads of discussion, in which Socrates
thows that none of the poets have been adequate to the praise of men and cities
of this kind, which have ecasually been ensaged in warlike actions. Longinus,
howeser, and Origen, donbt, whether Plato comprehends Homer among the
pocts, when he says, that he has not only the same opinion of the poets then
existing (for this is nothing novel), but likewise of those of former times, so that
Porphyrey informs ns that Origen passed thiree whole days exclaiming, blushing and
toiling, asserting that the hypothesis and the doubt were great, and being ambi-
tious to show that the imitation in the poetry of Homer is suflicient for virtuous
actions.  For who speaks more magnificently than Homer, who, representing the
Gods as contending and ftizhting with each other, does not err in his imitation,
Imt speaks loftily conformably to the nature of things? Porphyry, however, in
reply, says, that Homer is indeed sufficient to give magnitude and elevation to the
passions, and to excite actions to an imaginative bulk, but that he is not capable
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of delivering an impussivity which is intellectual, and which energizesaccording to
a philosophic life.  But T should wonder it Homer is not suflicient for these
things, but Critias iv, or Hermoerates, and should be thought fit to speak about
them. It appears, therefore, to me, that Plato divides poetry into the divinely-
inspired, and the artificial. - And having made this division, he refers the magni-
ficent diction aud sublimity derived from inspiration, to the Gods.  For oracles in
a remarkable degree possess grandeur, vehemence, and magnificence of language.
But he evinces that the poetry proceeding from haman art, 1s not adeqguate to the
praise of the fortitnde of this city, and of the great deeds of the men that are
educated meit. For if there is any artificial sublimity in some one of the poets, it
has much of contrivance in it, and arandenr of diction, and makes great use
of metaphors, as is the case with Antimachus.  But Socrates requires a pane-
gyrst, who exhibits in his praise a spontancous sublinnty, and a magniticence of
language, which is tree from compulsion and pares justas actions (in s Republic]
have magnificence, not casually, but adapted to the edocation and discipline of
the men. That Sacrates, however, does not reject the divinely-inspired poet,
nor the whole of poetry, but that only which is otiticid, he manifests, T think,
when he says, “that he docs not despise the poctic gonus”  The poctic genus,
therefore, 1s divine, as he elsewhere says. Buat e despises the inntative species of
poetry s nor vet this simply 5 but that swhich is nowrished in depraved manners and
laws.  For this, in consequence of verging to things of a less excellent natare, is
not naturally adapted to he mnitative of more exalted manners. And thns much
in answer to the donbt,

The Tast part, Lowever of the words of Socrates, being ina certain respect dif-
ficult, may be rendered perspicuous as follows s But the words are, “ that which is
Soragn to the education of any one, it is d’thcult to tmitate well in deeds, and still more
dyficult i werds.”  For it seems to be casy to imitate words or deeds. Not a
few, therefore, act sophistically, by exhibiting virtue as far as words, hat in deeds
being entirely alienated trom it. - Will it not, therefore, be better to interpret these
words thus, viz.: To suppase the most excellent education is implied i the words,
that which is forcigo to the cducation of any vne ; but o assame, i docds aud in
words, as cquivalent to, conformably to decds, and conformably to words ; and to imi-
tate well, n~ having the sane meiming with fo be ol imitated 2 And thns we may
collect from all these, that for that which is most excellent to be well mntated,
itis ditlicult indecd according to deeds, but it s still more ditlicult for it to be
well imitated according ta words in a written work. For this is the thing
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proposed to he effected in poetry.  And vou may see how this accords with
things themselves,  For he who in a written work narrates the deeds of the most
excellent men, composes a history. Bnt he who narrates the speeches of these inen,
ithe intends to preserve the manners of the speaker, assumes a disposition similar
io the speaker. For words are seen to difler according 1o the inward dispositions.
For thms we deride most of thase, except Plato, who have written the Apolagy of
Socrates, as not prescvving the Soeratie manner in their composition,  Thongh
the narration of tlis very thing, that Socrates was acensed, made an apology, and
wis senteneed to die, wonld not he thoueht worthy of fanzhter, but the dissimili-
tude of inmitation in the composition, renders the imitators vidiculous.  Sinee, alsos
to say of Achilles, that he came forth armed after such a manner, and that he
performed such deeds, is not diffienlts but to narrate copionsly what he saids
when detained in the viver, 1« not casy.  But this is the province of one who is
able to assume the manners of the hero, and to write conformably to what he
waonld bave saidk. This also is evident from Socrates in the Republie, very much
blaming Homer respeeting the imitation of words,  But as to the Gods, it is said
to hie casy by language to imitare the words or the deeds of the Gods,  For who
can delineare their works according to their desert?  Or it may be said that it is
the same thing with respeet to the Gods, to imitate their words or deeds. For
sinee their words are intellections, and their intellections are productions, the
imitator of their words is also the imitator of their productons,  No that by how
mnch he fals in the one, by so muoeli also is he deticient in the imitation of the
other.  Longinus, however, has the following donbts with respeet to the proposed
words.  For if poets are nat worthy imitators of the works pertaining to such a
city as this, becanse they are not educated in the manners of the eity, neither will
Critias and his assaciates he able to effect this. For neither did they live perform-
ing the office of magistrates nit. But if it ix heeause they have not scienee, but
are imitators alone, why by receiving types from us, may they not he able to imi-
tate, sinee they possess animitative power? Inanswer to these doubts, it may he
said, that the imitation of such a polity proceeds through a life concordant with
its paradizins. - For he who does not live according to virtue, is incapable of
adducing words adapted to worthy men. It i3 not, therefore, suflicient merely
to hear what form of lite the polity possesses, in order to imitate it, as the doubt
of Longinue save it is. - Bat Porphyry adds, that as all things, such for instance
as the dinrnal Jight, are not imitated by painters, so neither is the life of the most
excellent polity imitated by poets, in consequence of transcending their power.
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“ But with respect to the tribe of sophists, though I consider them as
skilled both in the art of speaking, and in many other beautiful arts, yet
as they have no settled abode, but wander daily through a multitude of
cities, I am aftaid, lest with respect to the institutions of philoso-
phiers and politicians, they should not be able to conjecture the qua-
lity and magnitude af those concerns, which wise and politic men are
engaged in with ndividuals i warlike undertakings, both in deeds and

(7]
words.

With respect to the sophists, some of them frequently pretended to be skilled in
astronomy, others in geometry, others in politics, and others in the art of dividing,
Hence they are now said to be skilled in many beantiful arts, Sinee, however,
they did not possess a scientific: knowledge of these, it is added. that they are
skilled in them. For skil/ manifests an irrational ocenpation in mere words,
unaccompanied  with the knowledge of the why.,  Becanse, however, they
not only lived at different times in different eities, but were full of deception, of
false apinion, and unscientitic wandering, they are justly called wanderers. But as
they led a disorderly and ineradite life, energizing according to passion, they are
very properly sadd not to have a settled abode ; sinee it is requisite that every one
should arrange Timself prior to othey things,  For all sneh particalars, as areina
family and a eity, are hhewise e manners, and these prier to externals onght to
be fitly governed.  Who then are the proper imitators of the deeds and words of
the best polity, if neither the poets nar the sophists are? They are sueh s are
hoth politicizns and plilosophers. For the union of both these is necessary, in
order that throngh the political eharacter they may he able to perecive the works
of the eitizens 3 but throngh the philosophie, their words, i consequence of
inwardly pre-assuming their hife. And thronel the former, indeed, they com-
prehiend their practical wisdom, bt throngh the latter, the intelleetual energy of
the rulers.  Bat frorm these images we should make a transition to demiurgic
canses.  For it is necessary that these also should be total and mtellectnal, in
order thut the universe may be consummately perfect, and  that generation may

»ossess ironically such things as the heavens primarily contain,
- = -

“ The genus, therefore, of your habit remains, which at one and the
sate time participates of both these, by nature and by education.”
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Longinus, not disdaining to survey these words, and those that precede them,
says, that in that part of them heginning with, * But¢ with respect to the tribe of
sophists, Tam afraid, as they are wanderers,” &e. there is a difierence of expression
through the desire of dignity and gravity in the diction. That in the words that
follow, * Lest with respect to the institutions of philosophers and politicians, they
should not be able to conjecture the quality and magnitude of those concerns,” &e.
there is a distortion of phrase from what is natural.  And that the third part,
* The genus therefore of your habit remains,” &c. is perfectly unusual.  For it is
not at all dissimilar to the strength of Hercules, to iegw ig Teaepayao, the sacred
strength of Telemachus, and other such like expressions.  Bot Origen admits,
that the form of expression in the proposed words, is conformable to the manuer
of historians.  For such like periphrases are adapted to a narration of this kind,
as well as to poetry.  We, however, say, that Plato everywhere changes his
mode of diction, so as to be adapted to his subjects; and in unusnal things, stu-
dies mutations of expression.  But we do not admit that the proposed words are a
periphrasis.  For they do not manifest the same thing as the expression you, hke
the strength of Hercules ; from which there wonld only be an ability of giving that
which is adapted to the amitation of the best polity.  For those wlho are hoth
philosophers and politicians, by energizing according to the habit which they
possess, and which differs from the poctical and sophistical habit, will be
able to effect that which Socrates desires.  Aund thus much for the words
themselves, )

Lookinz, however, to the conceptions which they contain, we must say, that So-
crates excites Critias and Hermocrates to what remains to he accomplished in the
polity.  But he likewise calls on Timiens to assist the undertaking.  And this is
the ffth head of the things proposed for clucidation.  You may also sce how
magnificently Socrates celebrates the men from the very beginning, ealling [the
wisdom which they possess] a Aabit, in order that he may exempt them from so-
phistical wandering.  But he says that they are partakers of the political science,
both by natire and education, in order that you may contradistinguish it from
poetical imitation, which is nourished by less excellent laws.  And /e designates
the perfect from nature and education ; lest depriving nature of education, you should
cause it to be lame ;* or you should think that education ought to be thrown into an

' Odyss. 11. 409.
® For xohy here, il is necessary to read xwinr,

Tim. Plut. Vor. I. . n
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unapt and incongruous recipient.  And thus much has heen said in common re-
specting the men,  But if yon wish to spenk, proceeding to paradigins, the demi-
urgic genus, which is totul and intellectual, remaing to he arranged necording to a
providential attention to wholes.  Let us, however, survey separately every parti-
cular,

“ For Timzus here of Locris, an Italian city, governed by the best of
laws, exclusive of his not being inferior to any of his fellow-citizens in
wealth and nobility, has obtained in his own city the greatest honours,
and the highest posts of government; and, in my opinion, has arrived at
the summit of all philosophy.”

What testimony, therefore, can be more admirable than this, or what praise can
be greater? Does it not, in the first place, evince that Tinivus was a political
character; in the sccond place, that he possessed intellectual knowledge [ina
most eminent degreed, by saying, that he had arrived at the snmmit of oll philo-
sophy; and adding, in my opinion, which places a colophion onall the pancgyries?
What other imiee also than this among men, is more caoable of being assimilated
to the one Demiurgus? - For, in the first place, by the poatical and the philosophic,
the image is Jovian, I the neat place, by asserting that Tinmeus helonged to a
city overned by the best of Laws, it imitates the god who was nurtared in the in-
telligible by Adrastia, - And by Timans exeelling in nobility of birth, it adum-
brates the total, intellectual, and unical nature of the god.  For all these the De-
miurgus possesses, by participating of the fathers prior to himself. By asserting
also that Timaus had obtained the highest posts of government, it represents to us
the royal power of the Demiurgus, and which has dominion over wholes s his
sceptre, according to theologists, consisting of four and twenty measures. But to
add likewise that he had enjoyed the greatest honours, presents us with an image
of that transcendency which is exempt from wholes, both in dignity and power.
It is the Demiurgus, therefore, who also distributes honours to others.  And 1t
may be said, that the assertion that Timeeus had arrived at the summit of philoso-
phy, assimilates him to the god, who at once perfeetly contains all knowledge in
himsclf.  So that, from all that has been said, you may apprehend, as from ima-
zes, who the Demiurgus of the universe is 3 that he is an intellect compreliensive
of many intellects, and arranged among the intellectual Gods g that he is full of
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the first intelligibles ; and that he hias a royal establishment, as surpassing in dig-
nity the other demiurgic gods. If, however, Plato calls the city of Timxus Lo-
cris, it not being usual with the Greeks thus to denominate it, hut to call it Locri
only, in order to distinguish it from the Locris opposite to Eubeea, we must not
wonder.  For Plato changes many things for the purpose of signifying in a clearer
manner the thing proposed.  But that the Locrians were governed by the best
laws is evident 5 for their legislator was Zaleucus.

“ Besides, we all know that Critias is not ignorant of any of the parti-
culars of which we are now speaking.”

Critias, indeed, was of a generons and grand nature.  He likewise engaged in
philosophic conferences, and was called, as history informs us, an ideot among
philosopliers, but a philosopher among ideots. e tyrannized also, being one of
the thirty. It is not, however, jnst to acense Socrates on this account, because he
now thinks him deserving of a certain praise.  For, in the first place, we should
attend to the manner in which he praises him.  For he says, that *“ ke is not igno-
rant of any of the particulars of which we are now speaking,” both on account of his
natural disposition, and his association with philosophers. In the next place, we
should observe, that the tyrannical character is an argument of an excellent na-
ture, as we learn from the fable in the [10th book of the] Republie, which parti-
cularly leads souls descending from the heavens to a tyrannical life.  For heing
accustomed there to revolve with the Gods, and to govern the universe in conjune-
tion with them, iu these terrestrial regions also, they pursue apparent power ; just
as those who possess the remembrance of intelligible beauty, embrace visible
beanty.  That Critias, however, pertains, according to analogy, to the middle
fabrication of things, may be learnt, in the first place, from his succeeding to the
disconrse of Socrates § in the next place, from his narrating the Atlantic history,
the Atlanties being the progeny of Neptune; and, in the third place, from his
own proper life.  For the ruling pecenliarity, and that which extends to many
things, are the characteristies of this life.  Power, likewise pertains to media, and
therefore lie possesses the middle place in the encomiums,  For to assert of him,
that hie was not one of the vulgar, but a partaker of the prerogatives of Timaxus,
shows his inferiority to the first person of the dialogue, But that he was not en-
tirely removed from him, indicates his alliance to him.
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« Nor is this to be doubted of Hermocrates, since a multitude of cir-
cumstances evince that he is, both by nature and education, adapted to
all such concerns.”

Hermocrates was a Syracusan general, desirous of living conformably to law.
Hence also he participates, in a certain respeet, of the political science and philo-
sophy. He mustbe * referred, therefore, according to analogy, to tl e third fubri-
cation * of things. For the command of an army is a power allied to the god,
who arranges the last and most disorderly parts of mindane fabrication 5 and fo
be testified by a multitude of circumstances, indicates an analogy to the power that
produces fabrication into all multitnde, and an ultimate division.  We therefore
make this arrangement, in order that the men may have an analogy to the things.
But others arrange Critias as inferior to Hermocrates 5 though the absent person
was ncither adapted to speak nor to hear, and of those that are present [at a
conference], he who is an auditor, indeed, It is silent, is sccondary to him who
is both an mditor and a speaker, and inthis respeet imitates those that are about
Socrates and Timwens.  In the next place, this atso must be considered, that So-
crates gives the preference to Critias, in what he says, praising him immediately
after Timaus,  There are likewise those who attribute such an order as the fol-
lowing to these persons, viz. they arrange Timaus according to the paradigmatic
cause, Socrates according o the eflicient, and Critias according to the formal
cause s for he leads into encrgy those that have been rightly educated s but Her-
mocrates according to the material cause. Ience also he is adapted indeed to
hiear, hut not to speak.  For matter reevives productive powers externally, but is
not naturally adapted to generate. And this arrangement indeed will be found
to be very reasonable, it we abandon the foriner coneeptions [relative to the ana-
loey of the men].

¢ lnslcud of &0 wac wo\iruns wwe Herexe, sat anodln,';uu €ereney ovy K, X., ilis necessary to read &o
rai worant wrws pereye aat gilogugias. e cyser ovy k. Al

* Timeus is analogous 1o Jupiter, the Demiurgus of the universe; but Socrates, Crilias, and Her-
mocrates, are analogous o the three ruling Lathers, or demiurgi, Jupiter, Neptune, and Pluto, who
form he summit of the supermundane order of Gods. T'or, according to the arcana of the Grecian
theolugy, there is a twofold Jupiter; one being the Demiurgus, and existing at the extremity of thie
atellectual order; but the other being the first of the supermundane demiurgic triad.  See the Gth

Book of my translation of Proclus on the Theology of Plato.
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“ Hence when you yesterday requested mie to discuss what pertains to
a polity, I readily complied with your request; being persnaded that the
remainder of the discourse could not be more convenicntly explained by
any one than by you, it you were but willing to engage in its discussion.
For when you have properly adapted the city for warlike purposes, there
1s no onc in the present age but you from whom it can acqnire every
thing fit for it to receive.  As 1 have, therefore, hitherto complied with
your request, I shall now require you to comply with mine in the above-
mentioned particulars.  Nor have you, indeed, refused this employment ;
but have, with common consent, determined to repay my hospitality with
the banquet of disecourse. 1 now, therefare, stand prepared, i a deco-
rous manner, to receive the promised feast.”

The summary repetition of the polity appears, indeed, as Socrates now says, to
have been made for the sake of the discussion of the contests in war of a rightly
constituted city.  Both the coneise compreliension, however, of the polity, and
the Atlantic war, refer ns to the one fabrieation of the worlds  For, as we have
before observed, it is better, prior 10 the whole fabrication, and all the form of the
production of the world, to make a survey from parts and images. Soerates, there-
fore, resuming the polity in certain forms, and, first, through this imitating the
universe, very properly establishes himself, as it were, in essence; but excites
otliers to the discussion, who celehrate the power of such a city, and imitate those
who arrange the umiverse according to the middle demiurgic form, and uniformly
comprehend the contrarieties and multiform motions which it contains,  As,
therefore, Jupiter, in Homer, being seated in lis citadel on the summit of Olym-
pus, and abiding in his own accustomed unity, sends the Gods who preside over
the mundane contraricty to the Grecian war; thus also Socrates, being purely
establishied in the intelligible form of a polity, preparves those after him that are
able, to celebrate the motion and power of this polity, calling forth, indeed, the
science of Timzus, to the survey of wholes totally, but preparing the others to the
total and concise comprehension of partial natares.  For as he had discussed the
polity totally, after this manner also, he wixhes that the power of it should be cele-
brated by the rest. Since, however, all these discourses bring with them an image
of demiurgic works, and the whole conference adumbrates the fabrication of the
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world, Socrates very properly says, “ that he stands prepared, in a decorous manner;
to receive the promised feast,” his words being invested with modesty, as a form
adapted to virtue,

“ {lerm. But we, O Socrates, as Timaeus just now signified, shall
cheerfully engage in the exccution of your desire; for we cannot offer
any excuse suflicient to justify neglect in this affair. T'or yesterday, when
we departed from hience, and went to the lodging of Critias, where we are
accustomed to reside, both in his apartment and in the way thither, we
discoursed on this very particular.”

It was requisite that Ilermocrates should say something, and not be silently
present, like the unemployed persons ina comedy.  Hence also he is represented
speaking to Socrates.  And this indeed is logographic Tor pertaining to the art of
writing); but it is likewise adapted to what has heen before said. For it repre-
sents to us, as in an image, that the last parts, of the fabrication of things, follow
the one futher of wholes, and, through similitude to him, converge to the one
prosidence of the warld.  For Hermocrates, following Socrates, says, that no-
thing shall be wanting, cither of alaerity or power, to the accomplishment of the
narrations investigated by Socrates. For these two things hecome especially im-
pediments to us in our mutual energies, viz, our indolenee, and any external im-
pediment. Removiug, therefore, both these, he says, that there cannot he any ex-
cuse suflicient to justify their neglect, or prevent them from accomplishing the
mandate of Socrates. Very properly, therefore, does he eall upon Critias for the
narration respecting the eity of the ancient Athemans, in which the mandate of
Sacrates terminates 5 just ws Socrates calls on Timiwus, und makes himself a par-
taker of his discourse.  For on the preceding day, Hermocerates says, they dis-
coursed on this very particular togethier with Critias, just as the third Demiurgus
m the universe conmnnuicates with the production of the second. For the whole
of generation is entirely in want of retwrns from the subterranean world, 16, how-
ever, these things subsist after this mamner, the Atlantic nstory will appear to
have had the third narration.  But those numbers, the duad and the triad, are
said to be adapted to the middle fubrieation, the former throngh power, and the
latter through its demiurgic providence, and which is also perfective of mundane
natures.  So thut whether yon assign to this history a double or a triple narration
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you will, from cither of the numbers, be able to recur to the conception of the in-
tervening medium,

“ He therefore narrated to us the following particulars from ancient
rumour, which I wish, O Critias, you would now repeat to Socrates, that
he may judge whether it any way conduces to the fulfilment of his re-
quest.

“ Crr. Itis requisite to comply, if agreeable to Timacus, the third as-
sociate of our undertaking.

“ Trim. T assent to your compliance.”

You will find in these words an admirable indication, as in images, of divine
natures.  For, as in them, such as are secondary call forth the prolific powers of
such ag are primary, and produce them to the providential inspection of the sub-
jects of their government; thus also here Hermocrates calls on Critias to speak,
and gives completion to what was promised to Socrates.  And as, among divine
natures, effects convert themselves to the reception of their causes, thus also here,
Hermocrates is extended to Critias, but Critias looks to the mandate of Socrates,
As likewise all demiurgic causes are suspended from the one father of the uni-
verse, and govern all things conformably to his will; after the same manner here
also all the persans fly to Timaus, and to lis nod, eor consent, or will, in order
that, being impelled from that as {from a root, they may dispose their narration
agreeably to his desire.  For thus what is going to be said will contribute to the
discourse about the whole fabrication of the world.  Moreover, the words “_from
anctent rumour,” if the narration is historical, signify ancient according to time.
But if they are an indication of what takes place in the universe, they will ob-
scurely signify the reasons or productive powers which are from eternity inherent
i souls,  And if, likewise, they bring with them an image of divine canses, they
show that these demiurgic causes, being supernally filled from more ancient Gods,
impart also to secondary natures their own providential energies.

“ Cr1. Hear, then, O Socrates, a narration surprising indeed in the
extreme, yet in every respect true, which was once delivered by Solon, the
wisest of the seven wise men.”
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With respect to the whote of this narration about the Atlantics, some say, that
it is a mere history, which was the opinion of Crantor, the first interpreter of Plato,
who says, that Plato was derided by those of his time, as not being the inventor
of the Republie, hut transeribing what the Exyptians had written on this subject
and that he so far regards what is said by these deriders as to refer to the Layp-
tians this history abont the Athenians and Atlanties, and to believe that the Athe-
nians onee lived conformably to this polity.  Crantor adds, that this is testified
by the prophets of the Boyptians, who assert that these particulars [which are
mrated by Plato] are written on piltars which are still preserved. Others
again, say, that this narration is @ fable, and a fictitions acconnt of things, which
by no means had an existence, bat which bring with them an indication of natures
which are perpetual, or are cenerated in the world 5 not attending to Plato, who
exclaims, © that the warration is surprising in the eatreme, yet is incvery respect
true” For that which is inevery respeet true, s not partly teae, and partly not
true, nor is it false according to the apparent, bat troe according to the inward
meaning 3 since o thing of this kind would not be perfeety true. Others do not
deny that these transactions taok place after this manner, but think that they are
now assumed as iniges of the contrarictios that: pre-exist in the aiverse, Lor
war, say they, is the father of all things, as Heraclitus also asserted. And of
these, some refer the analysis to the fived stavs and plinets: so that they assune
the Athenians as analozous to the fined stars, but the Atlanties o the plimets.
They likewise say, that these stars fight oncaccount of the opposition in their cir-
culation, but that the fixed stars vangquish the planets onaccourt of the one con-
volution of the world,  Of this opinion, therefore, is the Hlustrious Amchins, who
vehemently contends that this wnst be the case, beeause it s elearly said i the
Critias, that the Atlantic iskand was divided into seven circles. But 1 do not
know of any other who is of the sine opinion, Others, again, as Origen, refer
the analysis to the oppositon of certain damons, some of them being more, but
others less, exedllent. And some of them being superior in multitude, hut others
in power : some of them vanquishing, but others being vanquished. But others
refer it to the discord of souls, the more excellent being the pupils of Minerva,
bt the inferior Kind being subiservient to generation; who also pertain to the
God that presides over generation [i. e, to Neptune]. And this is the interpreta-
tion of Numenins.  Others, mingling, as they fancy, the opinions of Origen and
Numenius together, say, that the narration refers to the opposition of sonls to
Jaemons, the latter drawing down, but the former being drawn down.  And
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with these men, daemon has a triple subsistence.  For they say, that one kind is
that of divine dhemons<; another, of divmons according to habitade, to which par-
tial sonls give completion, when they obtiin a diwmoniacal allotinent 3 and
another is that of depraved divmons, who are alse noxious to conls,  Darmong,
therefore, of this Last Kind, wage this war against souls, in their descent into
generation.  And that, say they, which ancient theologists refer to Osiris and
Typhon, or to Bacchus and the Titans, this, Plato, (rom motives of piety, refers
to the Athenians and Atlantics.  Before, however, souls descend into <olid
bodies, those theologists and Plato, deliver the war of them with material demons
who are adapted to the west 5 sivce the west, as the Eeyptians say, is the place Q/'
novious deemons.’  Of this opinion is the philosapher Porphyry, respecting whom,
it would be wonderful, if he ascerted any thing different from the doctrine of
Numenins.  These [philosophers] however, are in iy opinion, very * excellently
corrected by the most divine Tamblichus,

According to him, thevefore, and also to our preceptor Syrianns, this con-
traricty and opposition are not introduced for the purpose of rejecting the narra-
tion, sinece on the contrary, this is to be admitted as an acconnt of transactions
that actaally happened 5 bat, as we are acenstomed to do, we must refer that
which ]n'(-vv(l('s the subject of the dinlozue, to the seape itself of the dialogue.
Ience, they are of opinion, that this contraricty whicli is derived from himan
affairs, should, according to a similar form, be extended throngh the whole world,
and especially through the realms of generation. That in cansequence of this,
we should survey every where how things participate of contrariety, according to
the variety of powers.  IFor sinee all things are from the one, and from the duad
after the one, are in a certain respect united to cachi other, and have an opposite
natnre; as in the genera of being, there is a eertain opposition of sameness to
difference, and of motion to permanency, but all things participate of these ge-
nera ;—this being the case, we must survey after what manner mundane natures
possess the contrariety which pervades throngh all things,

Morcover, it we consider the polity of Plato as analogous in every respect to
the world, it is necessary that we should survey this war as existing in every
nature.  For the polity is analogous to existence and essences, but war, to the
powers of thiese essences, and as Plato says, to their motions,  We must, like-

' Yor exd xat n &vru, here it is necessary 1o read exee cac n Evais, and for cavwraor, cavwrawr.
* Insteall of xnpndecin this place, it is requisite to read xoméy.

Tim. Plat. Vou. L. ]
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wise, refer the polity, by making it common to all things, to the whole union of
things 5 but it must be said, that war is to be assimilated to the mundane division,
and’ to the empire of victory,  Whethier, therefore, you give a twofold division
to the nniverse, by separating it into the incorporeal and the corporeal ; and
aguin divide the incorporeal into the more intelleetual and the more niaterial
natures, and the corporeal into heaven and generation ; and heaven, into contrary
periods, but generation into opposite powers; or in whitever way you assume
thix opposite hfe, whether i the mundane Gods, or in diemons, in souls, or in
bodies,—you may every where transter the anadogies from men to things.  For
of the Gods themselves, the divine Humer makes oppositions s representing
Apollo as hostilely opposed to Neptune, Mars to Minerva, the river Xanthus to
Valean, Hernoes to Latana, and Juno to D, For it s requisite to survey
generation in meorporead natures, in bodies, wd in bothe 1 ds likeeise neeessary
o consider Neptune and Apollo as the fubricators of the whole of generation, the one
totally, but the other partially.  But Juno and Diana, as the supplicrs of vivijieation,
the former rationally, but the latter physically.  Minerva and 3ars, as the causes
of the contrariety which pervades throwsh both cristence and life ; the formcr, of
that wlack ts defined aceording to intellect ; but the latter, of that which is more ma-
terial and pussive.  IHermes and Latona, as presiding over the twofold pergection of
souls ; the former, indeed, over the perfection which is obtained through the gnostic
powers,® und the evolution tnto Light of productive principles ; but the latter, vver the
smooth, spontancous, and voluntary decation whch iy acquired throush the ital
poeerse Pulean and Nunthus, as the primary leodors of the whole of a corporcal con-
stéution, and of the powers o contuins ; the pormer, of these that are more fjicacious ;
but the latter of those that are more passiee, and as tlscere more mataral, Bue he
leaves Venus by herself, i order that she may illaminate ot thngs wueh wiion and
harmony. and represents her as Sighding on the worse swde, becanse Tz oNg in those
that helowg to s side, by less caocddlent than nadtande, For all contrariety is sur-
seved ana becoming manner in conjunction with wounity, which is cither prior to
i, or conmaseent with, oy is in @ certatn respeet wiadjunet posterior to it And
Plato, as well as theolozists, rightly pereciving tid this is the ease, liave delivered

a multitudinous contraricty prior to the one fabrication of the world, and parts

' sacis omilted in the original, and 1he omission of it, reuders the latter parl of the sentence very

ambiguous.

* For dqcvaurws here, it 1y requisite ta read i aprews.
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prior to wholes,  Finding, Hkewise, these thines in images prior to paradizms, he
surveys this contravicty m men, which also has an analorons subsistence in
wholes, neither beine in want of “Titannic or Gizantic wars.  For how could lie
narrate snch wars to Soerates, who on the preceding day had biamed the poets
for devising things of this Kind ! Reecivinz, therefore, transactions trom history,
m order that he mizht not assert of the Gods that they fight with ecach other, he
ascribes these hattles to men, hut throweh a cautions and pions analogy, transfers
them also to the Gods. For sneh like wars are delivered iy divinely-inspired
poets, prior to the one order of thinzs, Their mode, however, of narrating them,
is adapted to them, bt the present mode to Plato; the latter, in conjunction
with the political scienee, heing more moderate, hut the former, in conjinetion
with the telestic art, being more replete with divine inspiration.  And thus much
concerning the whaole of the text,

In what is <aid by Critias, however, the word “ ficar™ is proverbial, and is
employed in those things to which we wish to call the attention of the hearer.
The word hear, therefore, is equivalent to reecive what is worthy of attention.  But
the word “ surprizing” (araxsy) manifests that which happens contrary to expec-
tation, as in the Gorgias, “ [t is surprizing, O Socrates,” ‘aroza y¢ @ Joxgarns);
or that which is paradoxical, as in the Crito, © What a surprizing drcam, So-
crates ;" (wg atoroy evamvioy m Swxzarrg); or the wonderful, as in the Thewtetus,
“dud it is not at oll snrprizing, bt it would be wmnch more wonderful, of " it were not
a thing of this kind.” (xae evhey ys arszovy adhdha mons Jasparsoresov e my, ToioaTog 1v.)
But here it s assumed as that which deserves adiniration, This, however, is evi-
dent irom what follosws, in which it is saul, “that the deeds of this city were great
and adwirable.”  Moveover, the word “ narraiion”™ (aoyee), manifests the truth of
what i zaing to be related. For thus itis <aid i the Gargias, that a fable differs
from Asyag s [hecanse the latter is true, but the former is not.]  Ttis also very
properly said, that « Solon was the wisest of the seven wise men ;" as being asserted
of one who was related to Plato; as heing said to another Athenman, and in the
Panathienaie 5 and as indieative that the ensning narration extends to all wisdom.
Nar is it requisite to wonder how Solon is said to be the wisest of all the seven
wise men, nor to bhe anxious to know, how he can he said to be the wisest of other
men, but one of the wise men, when all of them were most wise.  For what al-
surdity is there, inealling @ man the wisest of those that are of the same order
with himself?  But his legislation, his pretended insanity at Salamiy, his armed
attack of Pisistratus the tyrant, who said he was more prudent than those that
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were absent, and more brave than those that were present, his conference also with
Crasus, and his answer to one who said, that he had establishied most beaatiful
laws; for he replied, that he had not established the most beantiful, but powerful
laws, and that he knew Laws that were more excellent than these ;—all these par-
tienlars bear testimony to his wisdonn, There i, likewise, aostory told of atripod
that was drageed up in a net by certain young men, thouzh it 15 not related by
all Listoriaus, and that the oracle (of Apollo] Leing consulted on the oceasion,
the God wswered, that it should e given Lo the swisest man, That 1n conse-
quence of this, it was oflered 1o Thales, but he sent it to another of the seven
wise men, this azain to mnother, and soow, Gl at last it came to Solon, all of
them yielding it to him. Solon, however, sent it to the Gad, saving, that he was
the wisest of heings.e  Solon, also, s said to have found, that the lunar month
does not consistof thirty days, and on this account e was the tirst that called it
ey veoy b G new one, andd veag new. And, inshort, the discovery, that the ninbers of
the davs revert from the twenticth day, is asernibed to him. Sowe, also, assert,
that pricr to Anasagoras, Solon showed that intelleet presided over the whole of
thinzs.  From all which it is evident, that he was a participant of a certain
wisdon,

« Solon, then, was the familiar and intimate friend of our great-grand-
father Dropides, as he himselt frequently? relates in Tis poems. But he
once declared to our grandtather Critias (as the old man himselt informed
us) that great and admirable actions had once been achieved by this city,
which nevertheless were buried in oblivien throngh length of time, and

. . . had
the destruction of mankind.

The history of the race of Solon, and of the alliance of Plato to him, 15 as fol-
lows: The children of Execestides were, Solon and Dropides, and of Dropides
Critins was the son, who is mentioned by Solon in his poems, where he sings,

Bid Critias with the yellow locks,
Attention to his father pay,

* The same story is also 1old of Solon, by Diogenes Laertius, in his life of Thales.
* In the original exvr, whichi T conceive (o be erroncously trauscribed for ev yeor.
3 xoMayov s omitted in the text of Procus.
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For by revering what he says,
No tanlty leader he'll obey,

But Callieserus and Glanco were the sons of Critias : and azain the Critias of the
present dialozue was the son of Callieserus.  This, however, is evident from Cri-
tias 1 the Charmides, calling the father of Charmides, his unele.  But Charmides
and Perictione were the oflspring of Glaneco: and Perictione was the mother of
Plato.  No that Glaneo was the unele of Critias, but the father of Charmides.
And Charmides was the unele of  Plato, but Solon was the hrother of the great-
grandtather of Critins, - Such; therefore, is the truth [respeeting the race of Solon.]

The divine Lamblichus, however, sives a different account of the suceession of
his race.  Por he immediately makes Glaneo to e the son of Dropides.  But
others, as the l’l:mgnic Theon, assert, that Critias and Glauea were the sons of
Callicserns though in the Charmides, Critias says, that © Charwides is the son of
Glauco our uncle, but is my couzin.”  tence Glanco is not the son of Dropides,
nor the hrather of the youncer Critias. To aman, however, who pavs attention
to things, iCis aft no conseguence in whateser nanner these particulars may sub-
si<(c 0 Passing ong therefore, ta things, you may assine from these particulars as
inawes, thot all the discard of the world, and the twotold co-ordmations that are
ity are suspended (rom proxinate deminrzic causes, and are referred 1o other
more mtellect! and ancent cavnses 3 that the causes of this mation are conti-
nuons and united, and suspended from one cause that the superiar canses are
more ancient in intellection s and that secondary receive the praduetion of primary
natures, difler from and yet have a connaseent commumion with them.  In addi-
tion ta these things also, yvan may assime, that « twofold oblivion 1 produced in
souls of the theovy of ercat and adwirable wholes, arising cither fronchaviny abandoned
for along tine a life of that hind, or through havorg fallcn tmmoderately into gene-
tion.  Lor this as for the vcal man (o be truly corrupted. But souls that have been
recently perfected, and retain the memory of things in the intelligible world, in
consequence af not falling into matter, casily acqnire @ reminiscence of the trath,
And thus mueh for these particudars.  Wemust not, however, wonder, " Critias
calls Solon simply a famitiar.  For we not enly call those with whom we asso-
ciate, bmt also our Kindreed, funidiars. But by likewise adding, ¢ and an intimate
Sricud,” he imlicates, that there was notinerely a comnimnion of race, but a same-
ness and similitude of lite, in the ancestors of Plato. The prior Critias, also, is
called an ofd man, which signifies his possession of prudence and intellect, and his
Leing adapted to many disciplines.
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“ In particular, he informed me of one undertaking surpassing in
magnitude all the rest, which I now think proper to relate to you, both
that T may repay my obligations, and that by such a relation Tmay offer
my tribute of praise to the Goddess in the present solemnity, by ccle-
brating her divinity, as it were, with hymns, justly, and in a manner
agrecable to truth.”

Longinus doubts what was the intention of Plato in the insertion of - thix narra-
tion.  Lor he does not introduee it cither for the purpose of giving respite to the
auditors, or as being in want of i, And he dissolves the dauhit, as he thinks, by
saying, that it is assnmed hy Plato prior to phystology, i order to allure the
reader, and sotten the severity of that hind of witine, Bt Orizen says, that the
narration is indeed a tietion, wnd so far he agrees with Numenios and his fol-
Towers, bt he dovs not admit with Longinus, that it was devised tor the suke of
pleasure. He does not, however, add the canse of the fiction, We, therefore,
have frequenty said, that it contributes 10 the whole theory of nature; and we
likewise say, that i these words, Plato ealls the one and conmon productive
principle of the twotold co-ordiations in the world, and the one contrariety
which pervades through wholes, the greatest and nost adimivable of works, as
containing the other fabrication of tings i infrangtble bonds, this fabrieation
consisting of participations of the contraries, hound and mfinity, as Philolaus
says, and as Plato also asserts in the Philebus. For he theve says, © that there is
much bound and woaecl infinity in the world, which ave things smost coutrary to cuch other,
and give completion to this wverse”  Siee, however, all thines that contribute to
the prodnction of the world, are said (o recompense the henefits hestowed by total
canses, Critias says vers properly, that it becomes him to repay lis oblizations to
Socrates, who exeited both the second and tird powers. These thines, there-
fore, may be inmediately assumed (rom the words Letore us ]

But will vou not say, that the Minersal solemnity has anindieation of demi-
ursic works? For the Goddess herself indeed, connectedly contains all the mun-
dane fabrication, and possesses intellectoal ives i herself, according to which
sheweaves together the universe, and nnifying powers, according to which she
governs all the mundane oppositions. The Minerval solemnity, however, indi-
cates the gift of the Goddess which pervades through all things, and fills all
things with herself, and likewise the union which extends through alt varety,
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For in solemnitics, we especially embrace a common and concordant life.  If,
however, we have asserted these things rightly, we may from these transter our-
selves to the virions and ane life of the world, and survey the differcnce between
the Parmenides and this dindogue.  For both have theie Ly pothesis in the Pana-
thewea ; but the tormer in the greater, and the Batter in the Jesser of these soleme-
nities, Por they were eelehrated about the same time with the Beudidian festival g
and this very properly. For since the praductions of Minerva are twofold, total
and ]mrlinl, sulwrmnml;mv and mundane, intelhizible and sensible s the former of
these solemnities, indecd, pertains to the exempt productions of the Goddess,
unfolding into hizht the mtelhigible series of the Gods, but the latter to her sub-
ordinate produetions, interpretine the powers of the Gods abont the world.  And
the Bendidian festival, indeed, appears to manifest the silppro»inh of the con-
traviety externally acceding to the universe from a Barburric tempest, by the
Gods whoare the inspeetive gnardians of the festival. Henee it is said to have
been eeichrated in the Piivus, as being most adapted to the extremities, and
material parts of the universe.  But the Panathemwean festival, exhibits the esta-
blished order which proceeds imto the world from itelleet, and the nnconfused
separation of mundane contraricties, For this Goddessis at one and the same
time, a lover of wisdom, and a lover af war.  Another vell, therefore, was referred
to the Goddess {in the Bendudian festivall} representing the war in which the
pupils of Minerva were victorious s just as the veil inthe Panathenaan soleminity,
represented the Goants vanguished by the Olvopian Gods. The Goddess, how-
ever, is celebrated with hynms, justly and with tratles jastly, indecd, beeanse it is
necessary that every thing which has proceeded, shonld he converted to its pro-
per prineiples It with gaeth, beeanse the hynmis assamed throngh things and
thronzh heines, And beecanse of hymns, some celebrate the essence, but others
the providence of the Gods; and others praise the works that proceed from them,?
and a hynm of this kind s the Tast form of celebration 5 (for the praise of the
divine essence precedes all other panegyries, as Socrates asserts in the Banquet)
—this being the ease, the words @ colebrating as it were)” are very properly
added.  For he wishes to celebrate the Goddess from the deeds performed
by the Athenians, Bnt that the  Panathenwean followed the Bendidian fes-
tivals, is asserted hoth by the commentators, and by Aristotle the Rhodian,
For they say, that the DBendidia were celebrated in the Pireus on the

' For ax’ avrov here, it is necessary to read ar’ avrwr.
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twentieth day of April; but that the festival sacred to Minerva followed
these.

“ Soc. You speak well.  But what is this ancient achicvement, which
Critias once heard from Solon, and which is not narrated in history, but
was once actually accomplished by this city.”

Socrates exciting Critias to narration, regnests that he would relate the mirhty
umndertihing which the aneient Critias said he had heard from Solon, and which
though not mueh celebrated, vet was really performed. Tnowhieh, this in the first
place deserves to Le considered, that many things happen in the universe of which
the multitnde are dgnorant, Aud o this, worthy men differ from others, that
they see things of this hindd, and understand the events that take place. Bt
it is worth wlhile sceondly to observe that the more perfeet canses, rejoice in sin-
plicity, and proceed fron things of a composite nuhne, to cuch as are Gest. Bt
subordinate heings on the conteary, deseend from things simple to things conypio-
site. For thus ideo here Socrates recors from that which is downward as far as
to Solon, in an ascending progression s but Critias on the contrary, descends
(rom Solon to the mention of himself,

«Cra. 1 will acquaint you with that ancicnt history, which T did not
indeed receive from o youth, but from a man very much advanced in
years.”

Longinus here again observes, that Plate pays nttention to elegance of diction,
by narrating the same things ditterently, For he ealls the wadertaking agyaioy,
but the warration sadag, and the man, not w youth ; thongh as he ~tenities the
same thing throngh Wl these, he might hive denominated all of them after the
same manner,  Lonzinus, theretfore, as Plotines said of Tin, was a philologist,
but not a philosopher. Origen, however, dors not admit that Plato is studious of
artiicial defight aud certain ornaments of diction, but that he pays attention to
spontaneous and nnadormed eredibility, and aceuracy in imitations.  This mode
also of expression has spontineity, as being adapted to cradition. For it was
richtly said by Aristaxenns, the Iyrie poet, that the dispositions of philosophers
extend as far as to sounds, and exhibit in all things the arrangement which they
possess s just I think, as this mighty heaven, cahibits i its transfigurations clear
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images of the splendor of intellectual perceptions; being moved in conjunction with
the unapparent periods of intcllectual natures” The great Iamblichus, however,
thinks that we shonld rather refer the variety of the words to things, and sec how
i nature contraries are vanquished by the one ; how the onc is varied, and how
great a mutation the same productive principles exhibit; subsisting in onc way
in the intellect of the universe, in another, in soul, in another, in nature, and in
the last place, subsisting in matter,  And again, unfolding about matter a most
abundant difference in conjunction with similitude.  For these observations are
warthy the conceptions of Plato, and not a solicitous attention to diction.

“ For at that time Critias, as he himsclf declared, was almost nincty
years old, and I was about ten.”

These three persons are assuined, as having preserved this history, or mytho-
lozy, Solon, the ancieat Critias, and this junior Critias; beeanse perfect canses
precede the fabrication of the world, and perfective causes are antecedent to the
subjects of their zovernment,  The elder Critias, howerver, heard this narration
from Solon, onc from one; from the elder Critias it was heard by the junior Cri-
tias and Amynander; and from the junior Critias three persons received it. For
the monad proceeds through the duad to the perfective providence of wholes.
The numbers also of the ages, have much alliance to the things themselves.  For
the decad manifests the conrversion of all mundane naturcs to the one ; and mncty the
restitution again to the monad, in conjunction cith progression.  But both numbers
are symbolical of the world.  You may say, therefore, that Solon is analogous to
the cause of permanency s but the former Critiag, to the cause which supplies
progression 3 and the present Critias to the cause which converts and conjoins
things which have procceded, to their causes.  And the first of these, indeed,
preserves the relation of a ruling and leading cause ; the second, of the canse which
comes into contact with mundane fabrication in a hiberated manner; and the
third, of that which now pays attention to the nniverse, and governs the mundane
war.

“ When, therefore, that soleminity was celebrated among us, which is
known by the name of Curcotis Apaturiorum, nothing was omitted which

* Instead of ovyxivovuevas raus aovwy agavest xepwodoss, it is necessary to read, mvyrivovueras raew

weowy, KA.
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boys during that festivity are accustomed to perform. For when our
parents had set before us the rewards proposed for the contest of singing
verses, both a multitude of verses of many poets were recited, and many
of us especially sung the poems of Solon, because they were at that time
entirely new.”

The Apaturia was a festival sacred to Bacelins, on account of the duel hetween
Melanthus and Xanthus the Beeotian, and the victory of Melanthus through
deception 5 the Baotians and  Athenians wazing war with each other for
(Tnoe.  But this festival was celelrated for three days; of which the first day
was called avazzumig, hecause many sacrifices were perforeed in it and the vietims
were called avaggomara, becanse they sere drasen npreard, and sacrificed. The second
day was culled Sozmia; for on this day there were splendid banquets and muck
Seasting.  But the third day was called xouzewsis 5 for on this Jay buys, three or
Jorr years old, were envolled i their trides. On this day also, sneli boysas were
more sugacions than the vest, sung certain pocns, and those were victorious who
retained the greater numher of them in their memory. They sang, however, the
pocts of the ancients. But with respeet to the tribes, it niust be abserved, that
after Ton there were four fanilies, but from Clisthenes ten, and that after these,
each twelve of the Tomilics was divided into theee = the tribes were arrangzed into
the swne Samily and company, as being allicd to cacli other s the curolment of the
hovs was into these trbesg and this day, as we have hefore oh~erved, was called
Cureotis, from the bovs that were envolled. - Aud snch is the information derived
from history.

Again, however, letus direet our attention to things, and behold these in the
particnlavs that ave heen narrated, as inimazes, The festival, therefore, of the
Apaturia, which had for its preteat the victory of the Athenians, pertains to the
hypothesis according to which the Athenians conquered [the Atlanties], and all
intellectual subdue material natures.  Deception, likewise, i~ adapted to mundane
forms, which separate themselves from impartible and immaterial principles, and
hecome apparent, instead of truly-existing beings. But the enrohnent of the
boys, imitates the arrangrements ol partial souly into their proper allotments, and
their descents into different generations.  The festival is an hmitation of the
cternal hilarity in the world: for if it is filled with Gods, it celebrates a perpetnal
fostival.  Buat the contests of rhapsody, ave analogons to the contests which souls
austain, wenving their own it together with the universe. And the rlupsody
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wtself, resembles the above-mentioned woven life of the universe.  For this has an
imitation of intellectual forms, in the same manner as the contests of rhapsody
have of herote actions and manners, possessing together with an harmonions
conjunction, a conneeted series,  The many poems of many poets, adlnmbrate the
many natures, and many circnm-mundane prodactive powers,' and, in short, the
division of physical imitations.  Bot the nece poems, are images of forms whieh
are perpetnally flourishing, always perfeet and prolitie, and able to operate eflica-
cionsly on other things.  And thus mueh concerning these particnlars,

Mention, however, is made of the peems of Solon, not as of a poct in the popu-
lar sense of the word, but as of one who mingled philosophy with poetry,  For of
wundane works Likewise, and whole productions, a royal intelleet is the leader.
Andd the praise is related as being mentioned to another person, i. e. to Amynan-
der, because, as we learn in the Phedrus, that which judges differs from that
whieh makes and generates. Referring, however, all that hias been soid, to the
universe, we may infer as from images, that partial souls, partial natures, and
partible forms, and of these, those especially that are always new and efficacious,
contribute to the mundaae war.  But all these are connected together by the
Gods, who are the inspective guardians of fabrication, and are co-arranged with
one world, one harmony, and one hindred hife.

[

Jut then one of our tribe, whether he was willing to gratify Critias,
or whether it was Iis real opinion, affirmed that Solon appeared to him
to he most wise in other concerns, and i things respecting poctry, the
most ingenuous and free of all poets.  Upon hearing this, the old man
(for I very well remember) was vehemently delighted 5 and said, laughing
—If Solon, O Amynander, iad not engaged in poctry as a casual atlair,
but had made 1t as others do a serious employment ; and if through sedi-
tions and other fluctuations of the state in which he found his country
involved, he had not been compelled to neglect the completion of the
history which he brought from Egypt, 1 do not think that cither Iesiod
or Homer, or any other poct, would have acquired greater glory and

renown.” ° ,

Here again, the lovers of diction may indicate to their admirers, that Plato
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